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/ 

aLojj \jAiui ^.Ic- ajjl j 

In the name of Allah, the Most Merciful, the Most Beneficent 
May Allah send prayers and peace upon our Master Muhammad, his family and companions 


Preface 


The Tayba Foundation is proud to present this text, which is part of a series of courses 
that will provide the knowledge needed to fulfill ones duties as a Muslim. It is one part of an 
entire course of studies, so a serious student should realize that completion of this text 
constitutes only a beginning on their journey to acquiring that knowledge. There are other 
texts on faith, rules of worship and character building that one must study as well. 

Once students completes the study of this text in English, we encourage them to work 
on understanding the original Arabic of the text, and even trying to commit it to memory. If 
memorization in Arabic is not possible, then try to memorize the points in English. You may 
even choose to try versifying the translation into an English poem that you can memorize. If 
you develop study tools while going through the text, we would love for you to share them 
with us so that we can make them available for other students. Upon completion of this course, 
we also encourage you to contact us so that we can send you additional material for study of 
this text, including an Arabic commentary that lists proofs of the point of this text from the 
Quran and Sunna. 


Note to this Second Edition: Muharram 1435/December 2013 

The Tayba Foundation received a number of edited copies of the first printing of this 
packet. Various students and teachers diligently went through the text in Arabic and English. 
Their edits have allowed us to enhance the reliability of this packet. We appreciate their work 
and thank them deeply for all their precious time they dedicated. We would like to thank 
Mufti Atiqur Rahman, Muhammad Amin ibn Anderson, Amin Rafiq Abdul Bari, Jihad Mujahid 
Al-Deen, and Luqman Al-Ardhal for their editing work. They are a proof of the dedication that 
many incarcerated people has to preserving sacred knowledge. 

Their work clearly showed that they spent painstaking hours going over the original 
Arabic text that was sent to them, to compare with our print. They paid close attention to the 
rules of grammar in both Arabic and English. Their suggestions have led to a more accurate 
translation and one that is easier to read and comprehend. We would also like to thank 
Muhammad Amin ibn Anderson, Amin Rafiq Abdul Bari and Sharif Nix for the questions they 
developed as part of the review section of this packet. 

The Messenger of Allah #g taught us to repay kindness to those that do something good 
to us. He #t then taught that if we are not able to repay the kindness, that we ask Allah H to 
reward them with good. To our editors and contributors, we cannot repay you and so we 
sincerely say, “Jazakum Allahu khayran” (May Allah reward you with goodness). 
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Introduction 


ajjl 

aLojj Lilua ^Ic. ajjl ^ 

In the name of Allah, the Most Merciful, the Most Beneficent 
May Allah send prayers and peace upon our Master Muhammad, 
his family and his companions 

One of the most important endeavors that a Muslim will concern himself with is 
gaining knowledge that will allow a servant to reach his Lord. This knowledge being those 
rules that a Muslim will need to deal with his Creator (‘ ibadat ) and deal with the creation 
( mu’amalat ). One of the main ways to do this is by accessing the texts that our righteous 
scholars have authored to assist in gaining this knowledge. 

Through their texts, they have laid down for us a clear path that will save us from the 
pitfalls of ignorance. They have codified the rules taken from the Qur’an and Sunnah in a way 
that makes it simple for anyone desiring to increase himself in knowledge to do so. One of the 
most important texts of this type is the book that is before you, The Abridgement (Mukhtasar) of 
Imam Al Akhdari. 

It is a beginning text of Islamic Jurisprudence (fiqh) that has been benefiting the ummah 
for the past several centuries. It is interesting that the author begins this text with a section 
on the purification of the heart. This can be taken as a reminder that the most important 
endeavor we have to take on is the purification of our heart. That purification requires us to 
work on both the outward rules (fiqh) and the inward rules as well. 

This text has been studied by both young and old alike, and in many locales from the 
heart of the Muslim lands to the Heart of the S.F. Bay Area 1 . It is of the utmost importance that 
all Muslims dedicate a portion of their precious lives to gaining sacred knowledge, and this 
text is one of the best ways to begin. As for motivation to study, it should suffice us that Allah 
ii has honored knowledge and its people in His Book. Allah ft has said: 

• Are those who know equal to those who do not? Nay they are not equal (Quran 39:9) 

• Ask the people of knowledge if you do not know (Quran 16:43) 

• Only the scholars have deep fear of Allah (Quran 35:28) 

Also, the many sayings of the Messenger of Allah |g should be enough to motivate us to desire 
to seek knowledge such as, “Seeking knowledge is incumbent on every Muslim.” 


1 The “Heart of the Bay Area” is the motto of the City of Hayward, California. It was in Hayward that this text was 
taught numerous times, where our distance learning program for incarcerated Muslims began, and where the 
audio commentary for this text was recorded. 
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When we look to the scholars of all generations, we find much praise about the stations 
of knowledge, such as the answer of Imam Malik when he was asked, “When does studying 
become blameworthy?” He answered, “When does ignorance become praiseworthy?” If one 
has an interest in reading more about the benefits of knowledge, he should refer to one of the 
many books authored on the subject such as The Manners of the Student by Imam Zarnugi. 

Despite all this praise of knowledge by Allah ft in His Book, the sayings of His 
Messenger M and the many sayings of the righteous people, we still find that many people 
have little, if any, desire to gain knowledge. We also know that this is a sign of the end of time 
because our Noble Prophet #g said, “Allah will not take away knowledge all at once. Rather, He 
will take it away by taking away the scholars. 

Then, the people will make the ignorant ones their leaders and they will give answers 
without knowledge so they will be misguided and they will misguide.” So, if we do not want to 
make ourselves another sign of the end of time, we must be a part of reviving the sciences of 
this deen. 

To do that, we have to go back to the texts that have been passed down to us by our 
pious predecessors and wholeheartedly begin to study and implement them. One of the poets 
has said, "Those who have come before us have left for us nothing other than to follow their 
footsteps." The ummah is in desperate need of people who have a deep understanding of this 
deen, those who can aid in alleviating the suffering caused by ignorance. Just as the sacred 
texts have been preserved, so too has the method to study them. 

Traditionally, the Islamic method of learning began at age seven lunar years, with 
memorization of the Qur'an. During that time students would also acquire the necessary tool 
of the Arabic language. Then they would go on to study Islamic Creed ( aqidah ), Islamic 
Jurisprudence (fiqh), Arabic grammar ( nahw ), Foundational Methodology (usul) and many other 
sciences. All the texts that were studied were committed to memory, as this was one of the 
main ways of preserving the knowledge. Even if a person did not have access to his books for 
whatever reason, whether they were stolen or destroyed, the river of knowledge continued to 
flow. 


Imam ShafiT said, "My knowledge is with me when I walk in the streets, and not in a 
trunk at my home." Imam Ghazzali once spent a great amount of time copying various 
manuscripts by hand. Once, when he was on a journey, they were stolen. Imam Ghazzali told 
the thief, "Do not take my knowledge." The thief responded by saying, "What kind of 
knowledge is it if a person like me can take it?" From that time on. Imam Ghazzali resolved to 
never study anything except that he would memorize it. 

When the Mongols invaded Iraq, the river ran red and black. Red from the blood of 
those killed and dumped in the river, then black from the books that were thrown in. Although 
there were many volumes that were lost and never recovered, due to the many huffadh, or 
"those who preserve" i.e. memorize, the most important of those books were saved. One 
scholar, Ibn Al Qassar, told the people in Iraq to bring scribes and write what he says as he 
could read from memory the contents of the books that were destroyed. This station, however, 
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was not something gained overnight; rather it took years of strenuous study. We too hope that 
we can produce people of knowledge that can relieve some of the pain that humanity is 
experiencing. 

One of the most beautiful examples of where our huffadh (those who have memorized 
the Qur’an) have done this is during the trans-Atlantic slave trade. In those horrible 
conditions, in the depths of those ships, one of the only things that gave the stolen people 
comfort, whether they were Muslim, Christian or pagan, was the Qur'an reciters. The Noble 
Carriers of the Book of Allah who were ripped from all they had, including their clothes, could 
not have the Qu'ran ripped from their hearts. In their pure hearts, they also carried some of 
the sacred texts of Islam, such as the Risala oflbn Abi Zayd. 

Some of them put what they carried in their hearts on paper when they got a chance, 
and now those manuscripts are being preserved in museums throughout America. We too 
want huffadh whose recitation of the Qur'an and the sacred texts can echo throughout the 
wilderness of North America and once again bring comfort to the suffering souls of the 
Children of our father Adam, upon him be peace. This dream can become a reality through 
texts like the Abridgment of Imam Al Akhdari. 

Although traditionally these texts were studied one on one with a teacher who would 
give the commentary orally and guide the student during the course of his studies, we realize 
that many people do not have access to a teacher who can do this. We decided to try a new 
method, in the same way that when water is not available for ablution (wudu), one does dry 
ablution ( tayammum ). We have provided an audio commentary of the text in English, along 
with a translation of the text. 

The hope is not that one will study and memorize in the English medium, but rather 
the student will use it as a crutch to increase his or her understanding of the Arabic language. 
Without the Arabic language, one will never gain a deep understanding of the way of Islam. 
One of the scholars, Al Hilali, said, "The most important aspect of knowledge is aqeedah, then 
fiqh, then purification of the heart and then Arabic which is a tool that is needed to begin". So, 
even though Arabic is ranked fourth in importance, it is needed to access the rest. Nabigha 
said, commentating on this opinion, "It seems from his statement that Arabic is studied even 
before aqeedah". We find people will learn a language for the love of a woman or to get a job, 
so where are those that will learn Arabic for the love of Allah Almighty and His Messenger 

If one studies this text in the suggested manner, I am sure that he or she will greatly 
increase in knowledge of the Arabic language while at the same time learning the rules of 
worship that Allah ft has obliged us to know, and Allah knows best. I have personally have 
seen a number of students who knew little or no Arabic go through this text and a basic book 
on Arabic, and within a few months they were grasping the language. 

A good book to use for learning Arabic is the 3 volume set called The Arabic Course for 
English Speaking Students by Dr. V. Abdur Raheem that is used by the Medina University. As for 
the Text of Akhdari, a person would need to be able to read the Arabic alphabet before 
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beginning his or her study of this text in Arabic. Until then, the student should go through it 
first in the English medium to begin familiarizing himself with the rules of worship. 

Once a person can read the Arabic, begin by writing out a few lines of the Arabic in your 
own handwriting into a notebook that you have set aside for memorization. Take a little at 
first and then increase as you go on. Look at every word and know what it means by either 
looking at the translation or using a good dictionary such as the Dictionary of Modern Written 
Arabic by Hans Wehr. 

After that, or before that, listen to the corresponding English audio commentary so that 
you have an understanding of the lesson. If you can find someone who has already gone over 
the text or someone who is going to be your study partner, review it with him. Then, with your 
prayer beads in hand, begin reciting the lesson aloud over and over. 

You should do it in increments of 60-100 times each, four times a day. Once in the 
morning, once between Dhuhr and Maghrib and then once before sleep. Then the next day, 
just before or right after Fajr, do it for the fourth time and it should be memorized. If it’s not, 
don't be frustrated. It will come with time. Try decreasing the amount you took and increasing 
the times you read it, and soon you will know how many times you have to read a certain 
amount to memorize it, as each person is different. 

When you recite the text from memory, you want to be able to do it without even 
thinking about it, just as you do when you recite Qur'an. When you have your lesson 
memorized, move on to your next lesson. Once you have committed a good amount to 
memory, continue on adding new lessons and set aside a time each day to recite all that you 
have memorized. 

When writing out your lesson, be sure to include a few lines from the next lesson. This 
will act as a link for you when you are reciting all the lessons and you won't have to keep 
stopping to think, "What's the next part?" The following is an example of what your lessons of 
a three day period might look like in your notebook; 

Lesson 1 




dd^P y dj £c_L*2j L* djsy dj Lcl ./j" 


Lesson 2 


0*>L^2jl <UP y dj U di^a {C 

dS)l ^yp 01 djp SjL^hJlj 
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Aj 0 jA wUp j 


Lesson 3 


Aj^J l A^lp L>bwO 0^ AjL?^-^ aA)1 

d^o-p L»«j3 i._JS ^1 ^ C)\ A-jJlj coli L« ^1 p ^AjJl 

U> jir L^xpL» <3 a.^xI' iiju lMj 

AjjlJl j>~$l A ^ 


All of these are merely suggestions for the course of studies, and a person can change 
the method to what suits his studying style best. The important thing is that a person has 
memorized the Arabic and understands the meaning. If one follows this course of study, they 
will be gaining their fard 'ayn, individual obligatory knowledge, along with getting accustomed 
to the Arabic language. 

This method gets one’s eyes used to reading the Arabic, the tongue used to reciting it, 
the ears used to hearing it and the hands used to writing it. This has been the traditional way 
of studies throughout the Muslim lands and is a way that is in tune with the fitra (natural 
disposition). One man who was guided to this method of learning and greatly benefited from it 
was the shaheed, El Hajj Malik El Shabazz, or Malcolm X. He says in his biography in chapter 9, 
"Saved"; 


I spent two days just riffling uncertainly through the dictionary's pages. I'd 
never realized so many words existed! I didn't know which words I needed to learn. 
Finally, just to start some kind of action, I began copying. 

In my slow, painstaking, ragged handwriting, I copied into my tablet everything 
printed on that first page, down to the punctuation marks. 

I believe it took me a day. Then aloud, I read back, to myself, everything I'd 
written on the tablet. Over and over, aloud, to myself, I read my own handwriting. 

I woke up the next morning, thinking about those words- immensely proud to 
realize that not only had I written so much at one time, but I'd written words that I 
never knew were in the world. Moreover, with little effort, I could also remember what 
many of those words meant. 

He, may Allah have mercy on him, began this process after being frustrated over not being able 
to express himself in the English language, as his mother tongue was the slang of the streets. 
For those that are frustrated over not being able to access the Arabic language, this process 
will benefit them. 

It will take time and effort but if you persevere, you will be victorious, in sha Allah. 
Knowledge is a precious thing and Allah will only let you have it if you struggle. Even for the 
Messenger of Allah H, revelation was received only after experiencing great pain. At the first 
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revelation, the Angel Gabriel S®, squeezed him three times and then our Messenger M began 
reciting. Each squeeze was unbearable but he was being shown that knowledge can only be 
received by those who endure hardship. In the story of our Masters Moses 8S9 and Khadr 8S®, 
when the former was going to seek knowledge from the latter, Moses SSSl said, "We have 
become tired because of our journey" (Quran 18:62). 

One must also struggle to gain knowledge by staying up late into the night or getting 
up before dawn. Imam Shafi'T said, "Whoever seeks lofty things will stay up late at night. 
Whoever seeks lofty things without struggle will have wasted his life seeking the impossible. 
The one who seeks pearls dives into the ocean." El Hajj Malik El Shabazz said when recounting 
the long hours he spent reading every night, "That went on until three or four every morning. 
Three or four hours of sleep a night was enough for me. Often in the years in the streets, I had 
slept less than that." With this in mind, one must also realized that his body has a right over 
him, so give it rest from time to time. Traditionally, schools set aside two days a week for rest. 
A student should pursue personal interests, spend time with friends or do other light study. 

To end this introduction to the Abridgment of Imam al Akhdari, we turn to a brief 
biography of the author himself, written by Dr. Muhammad bin Muhammad Talib Eesa; 

The great scholar Abdur Rahman ibn Muhammad ibn Saghiyar ibn Muhammad 
ibn Amir Al Akhdari was a scholar, a man who could explain things clearly, an eloquent 
poet, an excellent author, intelligent and logical, and a successful jurist. He was a 
reformer with deep insight who refuted various innovations and superstitions, 
criticizing all types of outward deviations. He was born in the year 918 of the Hijrah 
Calendar and died in the year 983. [He was from the scholars of the area now known as 
Algeria]. 

He has written a number of texts on various subjects and Allah Almighty has 
allowed them to be accepted by many people. Beginners study his books, scholars have 
written commentaries on them, and educators teach them. His book have benefited 
people in the East and the West. That may be due to the soundness of his inward state, 
his steadfastness on the path of guidance, and his enjoining right and forbidding evil. 
For these things cause a person to have a truthful tongue and a beautiful way of 
expressing ideas. Allah Almighty also blesses the work of a person like this and gives 
him acceptance in the earth. 

We ask Allah Almighty, out of His graciousness and bounty, to make us from 
amongst the accepted ones in this world and the next. We ask that He rectify our 
intentions and our descendants. We ask that He bless our actions and that He resurrect 
us in the company of the Chosen One M- 


We hope that for those that receive this book it will be the beginning of a lifelong 
journey of seeking knowledge. This process will include moving from this text to other texts 
on this subject of fiqh moving through the beginning texts, to the intermediate and then on to 
the advanced texts. The same will be for the other subjects of ‘aqidah, usul, seerah, and the 
many other sciences of Islam. We also have a contact system for those that are going through 
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the text, so that they can clear up any things that are obscure. This system is the Tayba 
Distance Learning Program for Islamic Sciences’. 

Once a student has finished the text and knows it well, we have a system of testing the 
students and then giving them ijazahs, or traditional teaching licenses in each text. We will also 
provide them with Arabic commentaries of this and other texts to enhance their 
understanding of the text and increase their skill of Arabic. The Abridgment of Imam Al Akhdari 
has many commentaries, three of which deal with the proofs from the Qur'an and Sunnah for 
the rulings he mentions. One of these will be provided to students who have gone through the 
text and have basic understanding of Arabic. 

With this as a beginning, we hope to build up a core group of Muslims who have deep 
understanding of the deen who can then move to spreading the correct message of Islam. If we 
want the best for ourselves and our families, we must strive to get this understanding, or fiqh. 
Our Master Muhammad M said, "Whoever Allah wants good for him, He will give him deep 
understanding (fiqh) of the deen." 

We ask that Allah accept all of our actions and gives us success in following the way of 
our Master Muhammad M- We ask all those that receive this book to pray for those who aided 
in putting the study package together and for their families and teachers. 


Your brother in Islam, 

Rami Nsour al-Idrisi 
2004 


Page | 9 


TAYBA FOUNDATION- ISLAMIC EDUCATION CORRESPONDENCE PROGRAM 




The Mukhtasar of al-Akhdari Course Packet: Fiqh 101A 


About the Author 
Shaykh ‘Abdur Rahman al-AkhdarT 

He is an Algerian scholar whose full name is Abu YazTd ‘Abdur Rahman bin Muhammad 
al-SaghTr bin Muhammad bin ‘Amir. He is most commonly known as “al-AkhdarT.” He followed 
the MalikT school in fiqh and the Ash'arl school in creed. He is considered to be from amongst 
the great scholars of Islam and the distinguished scholars of Algeria in the 10 th century Hijra. 
The majority of sources have concurred that he was born in Nabtus and grew up there in his 
early years. Nabtus is a village that is about 10km from Baskara. He was born in the year 
920H/1514 CE, according to the most accurate narration. Shaykh ‘Abdur Rahman al-AkhdarT 
grew up in an environment filled with knowledge and righteousness. His father, Muhammad 
al-SaghTr, gave him what he needed to have in terms of raising, knowledge, and manners. Al- 
AkhdarT was aided in his search for knowledge by being very intelligent and insistent on 
learning from a very young age. He was born into a family devoted to studying, and this aided 
him in his search for knowledge. He was known for his breadth of knowledge, in that he 
mastered various subjects. 

Al-AkhdarT undertook a rihla, or journey to seek knowledge, that gave him a well- 
rounded development of his knowledge. One of his journeys took him to Tunis to study in the 
famed Zaytuna University. During his time there studying and sitting with great scholars, his 
knowledge base increased greatly. After his time there, his journey took him to Bintways, so 
that he could take another journey to Constantinople, as it was a great center of learning at 
that time. There, he met many scholars and studied with them and took from their 
knowledge. After that, he returned to Bintways and settled there, establishing a school at the 
Zawiyah that his grandfather, Muhammad ibn ‘Amir, founded. The school was a center of 
learning whose knowledge illuminated the horizons around it. Al-Akhdari stayed at the school 
teaching and giving lessons to students and producing scholars. It was a grand school that was 
that had as its pillar Al-Akhdari and attracted the attention of many seekers of knowledge. 
Those seekers then began coming to the school from every deep valley and faraway land, 
including the area in the south of the country and from Constantinople and the surrounding 
areas. 

Shaykh Abdur Rahman al-Akhdari loved to take time to be alone ( khalwa ) as he was one 
who renounced worldly things ( zahid ) and spent much time in devotional worship (‘ ibadah ). 
From time to time, he would travel to the mountains in the surrounding area and would find 
rest being there as well as an increase in spiritual cleansing. Two of these mountains that he 
would travel to are Mount Ahmed Haddu and Mount ‘Iyad that are part of the Al-Awras range 
that borders on the desert. It was during these mountain retreats that he wrote a number of 
his books, likeAl-Durratu! Bayda which he wrote while on Mount Ahmed Haddu. While on 
Mount Iyad, he wrote a commentary on his book on Arabic rhetoric entitled Al-Jawhar al- 
Maknun, as we find that he wrote at the end of the book, “This book was completed during the 
blessed night of Friday on the last day of RabT al-Awwal in the year 952 in an area of Mount 
‘Iyad.” 
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His Teachers 

• He studied with his father, Shaykh Muhammad al-SaghTr, beginner courses in 
arithmetic and inheritance. 

• He studied with his brother Shaykh Ahmed who was the oldest of his brothers. He 
studied law (fiqh), logic ( mantiq ), and rhetoric ( bayan ). Shaykh Ahmed did not author 
any books. 

• Shaykh Abu ‘Abdullah Muhammad ibn ‘All al-KhurubT who was a jurist (faqlh), narrator 
of Prophetic sayings (muhaddith), and a person of the inner path (sufl). He was born in 
a village near Tripoli in Libya, but was raised in Algeria. Al-Akhdarl studied with him 
and took the wird. of the Shadhili and ZarruqT order. Shaykh Abu ‘Abdullah wrote Dhawil 
Aflas ft Akhbari Fas (a book on the city of Fes), Al-Uns ft al-Tanblh ‘an ‘uyub an-nafs (a book 
on the faults of the self), and Muzll al-Lubs (a book on the secrets of the five pillars). He 
passed away in 963 Hijrah. 

• Shaykh ‘Abdur Rahman ibn al-Qurun who lived near the village of Tuluqah. Al-Akhdarl 
benefitted immensely from him. 

• Shaykh ‘Umar ibn Muhammad al-Kammad, who is well known as “Al-Wazzan.” He was 
one of the great scholars of Constantinople and was a faqlh, suft and a scholar of both 
logic and narrations. Some of his works include Al-Bidaah al-Muzjah, fatwas on both 
law and creed, and a marginal commentary ( hashiyah ) on Sanusi’s work on creed. 


Shaykh 'Abdur Rahman al-Akhdarl was constantly in the service of Islam through teaching 
and studying and continued in this fashion until his death. The biographers who have studied 
his life have differed on the year in which he passed away, but the strongest opinion is that he 
passed away in the year 983 Hijrah. He passed away in an area called “Kuhal” and was then 
taken to his birthplace for burial near Muhammad ‘Amir and his brother Ahmed ibn 
Muhammad. This was a request that he had made to his students while he was sick. He was 
buried there and his grave is still well known to this day and people visit his grave. Shaykh 
‘Abdur Rahman al-Akhdarl is considered to be from amongst the pious friends of Allah 
(awliya’) about whom Allah said, “Verily the friends of Allah will not have fear nor will they be 
sad.” He is from amongst those who spent their lives in the service of education. 

His Books 

Al-Akhdarl wrote over 20 books, including texts, commentaries, and poems. Some have been 
printed recently, some exist as old prints, others are still in manuscript form, and some have 
decayed or been lost. The following is a list of some of his works: 

1- Al-Jawhar al-Maknun ft Thalathati funun, which is a book on rhetoric ( balaghah ). 

2- A commentary on Al-Jawhar al-Maknun. 

3- Al-Siraj fil Hay ah, a poem on astronomy written when he was 19 years old. 
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4- Al-Durrah al-Bayda f\ahsan al-Funun, a 500-line poem on inheritance and arithmetic, 
written when he was 20 years old while he was studying with his father. He began 
writing a commentary on this book but it was stolen before he completed it. It was 
then returned and yet he was not able to complete it. 

5- Azhar al-Matlab fi ‘ilm al-Usturlab, a book on the use of the Astrolabe, astronomy and the 
planets. He wrote the book when he was 24 years old. 

6- A commentary on the Sanusiyyah, a book on creed ('aqlda ) 

7- Al-Sullam al-Murawnaq, a 143-line poem on the rules of logic which he wrote when he 
was 24 years old. 

8- A commentary on Al-Sullam al-Murawnaq. 

9- A poem on the rules of grammar. 

10- Al-Durrar al-Bahiyya, a versification of the book on grammar al-Ajrumiyyah. 

11- Al-Faridah al-Gharra, a poem on creed (‘ aqida ). 

12- Al-Qudsiyyah, a poem on true purification of the soul ( tasawwuf) and leaving 
innovations. 

13- Mukhtasar fil ‘Ibadat, and this is the book in your hands. 

14- A treatise warning about the harms of innovation. 

15- A poem in praise of the Prophet if. 

16- Mishkat al-Nas. 

17- Naslhatul Shabab, which he wrote as advice to the youth of his age. 
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In the Name of Allah the Merciful, the 

Compassionate 


Praise be to Allah the Lord of Creation. Prayers and 
peace be upon our Master Muhammad, the Seal of 
the Prophets and the Imam of the Messengers. 

1c. pLuA\j 'AN l .Ml ; j_La]l_*JI i_i j Ail o A-v\| 

^»Lal j (j x nill 4 

4_3 Jp-A 4_iLall ^ _ok HI ^Ic. i ^ i La (JjS^ 

The first obligation upon the responsible one is to 
correct his faith. Then [he must] know what is 
necessary to correct his fard. ‘ayn, such as the rules of 
prayer, purification and fasting. The responsible 
one is obligated to preserve the boundaries of Allah 
ft and observe His commands and prohibitions. The 
responsible one must repent before Allah §g 
becomes angry with him. 

a jl_gJall j eN_a<a]l ^»1_fL^lia 4_lie. (_}Aaj_3 4_i j,.qj 1_a 

C a j alll AjLA ^gJc. Ijal (jl 4 V\A ^d 1 ^ ' j) LA La] | j 
L.L LiA 4j\ A. ° 1 h jjj| ^_J| J 4_i^jj A Ic. 

4 \\cL 

AjJt-l V (jl 4_Adl j i dill La ^AjII ^4ljl]l 

4 i i All (jl j te^paC. (j-a 4_llc- LajS i uA ^^Jl 

The conditions of repentance ( tawbah ) are: 

IgJ 1 ." <h A (jlS (jl 1 An 

1. Remorse over what was done, 

2. An intention never to return to the sin for 
the rest of his life, and 

3. To leave the sin immediately if he was in the 
midst of performing it. 

.a jjj^a^ll j" A Li j jjVAqJl j c-LlLJI tjlLaVlc. (j-a 4_ill $<4&l 

It is not permissible to delay repentance ( tawbah ) 
nor to say, “I will repent once Allah ft guides me.” 
Verily this is from amongst the signs of 
wretchedness ( shaqa ), abandonment ( khudhlan ), and 
blinding of the spiritual inner sight ( baslra ). 

„ „ 0 o ^ „ o -*0 

^ jtSjl j ^N'dllj f .l .A^-all j^a 4_iLuJ La^. 4_iic. - la. ; 

47 Lij t4_lilAlj LLdl jL-gLilj ijjVLJall (jl_Julj £jj_iall 

.L/rjA JA lA 

It is an obligation for the responsible one to protect 
his tongue from: 


1. Foul speech 

2. Evil speech 

3. Ugly words 

4. Swearing by divorce 

5. Ridiculing a Muslim 

6. Mocking a Muslim 

7. Cursing a Muslim 

8. Frightening a Muslim without a valid reason. 

V j t^al j_LJl ^gdl ^jLhl (jc. e^)Laj La^ 4_ilc. ^:j) 
iLjill (j^Aj (jl VI 4_iAjj a jJsLj ~L "1 ^^Jl jJaj (jl 4j (Jaaj 

4j| jqjfc d '-v 'A 
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It is an obligation upon the responsible one to 
protect his eyes from looking at the prohibited. It is 
not permissible for him to look at a Muslim in a way 
that harms him. This is unless the person is a 
transgressor ( fasiq ) in which case one must not keep 
his company. 

It is an obligation upon the responsible one to 
protect his limbs to the best of his ability. He must 
love, hate, be pleased and be angry for the sake of 
Allah fH. The responsible one must enjoin 
righteousness and forbid evil. He is prohibited 
from: 

1. Lying ( kadhib ) 

2. Backbiting ( ghiba ) 

3. Carrying tales (namlma) 

4. Arrogance ( kibr ) 

5. Vanity ( ujb ) 

6. Showing off ( rxya ) 

7. Bragging ( sum‘a ) 

8. Jealousy ( hasad ) 

9. Hate ( bughd ) 

10. Seeing oneself as being better than others 
( ru’yatulfadl alal ghayr ) 

11. Winking and pointing [in mockery] (al hamzu 
wal lamzu ) 

12. Frivolity fabath) 

13. Mockery ( sukhriyya ) 

14. Fornication and adultery (zind) 

15. Looking at a marriageable female ( ajnabiyya ) 

16. Deriving pleasure from her voice 

17. Consuming the wealth of people without 
their contentment 

18. Gaining income through intercession or the 
religion. 

19. Delaying the prayer beyond its proper times. 

It is not permissible to befriend a transgressor (fasiq) 
nor to sit with him, unless there is a necessity. The 
responsible one should not seek the acceptance of 
the creation by angering the Creator. Allah ft has 
said, “Allah and His Messenger are more worthy of 
being pleased, if they were truly believers” (Quran 
9:62). The Messenger of Allah §§, said, “There is no 
obedience to a creature in that which is 


(ji j *cd w; ml 4 _^.jl ^h a^. 4 _ilc. ( 4 *nj) 

j<al_j j 44 1 4 1 ^j A 1 -jJ j j Jd! i _' -n. j 

% - " ,- 0 *° o'"" 

A juidlj i _jJlSH 4_dc. 4 jSjAII (_jc- j (_Sjjkidlj 

a IjaJI j AJtJa uJl j f,\ j i_i j j j ^]|j A axaj]l j 

j j—ahl j j Ag \l j J X*\\ 1 c. 4 _jjjj j \lj 

h.h hit j 4 (m^Vl J k'dlj Ujllj 4jjA lidlj j»\l 

j (JM Si L- \ JJ-a J J 1 _g-ailSLj 

(jC. ‘Ahi i jj^uj (jj.d]l 4 x.la.bdlj 


4a jj^)_iJa A'W .11 -A. 4 ^ j (jjjaAa 4i-\.^ 4 J (_)j4-J V j 

A 11 -vi 1 .i alll jLl 4 Lik . oj \\ Ljaj L-jllaJ V j 

((jjiaj-a j)l (ji jj^.1 AJjjjj jj Ai)l j) j 

^ JjjlA Al Atlia v» flhlLall AjIc. <Jllj 

4_£ ail ~ £lL ~ bLka (J-Aaj (ji AJ V j 

4 ]\c. j&l -LaA. 4 4 jU (jjAJAallj (jAiaj j b-LaisJI (_]LuiJ j 

^l_jj| (j--a jj^jjl A j j 4_C-l_la I<~- (j^j]a_J (jjbdl ^Luoj 

(jjaJl jjjj .o\aA\l 4 A . >» j 1 a 4 lu3j] _jJa jj V j j)lJoJ bdll 

Pa'O ‘ 11 ^ 4Jj| 4_C-Lla j-4C- aC-l dlC-l lia 

4a_Lj ^IjjV Idasjj (ji Ail JlLdj 4-aUall ^jj ^jISj Uj 
bk .1 j 4_dc. Aul ^gbLa 4 IjAiLu j IjjtjaAu j 1 JAlj 
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disobedience to the Creator.” It is not permissible 
for the responsible one to do anything until he 
knows what Allah has ordained in that matter. He 
must ask the scholars and follow the ones who: 


1. Implement the way (surma) of the Prophet it 

2. Guide to the obedience of Allah ft 

3. And warn people from following the devil. 

The responsible one must not be content with that 
which satisfies the bankrupt ones who have wasted 
their lives in other than obedience to Allah §g. 0 
how much are they in loss and how long their 
weeping will be on the Day of Judgment! We ask 
Allah ft to grant us success in following the way 
(surma) of our Prophet, Intercessor and Master 
Muhammad M. 


V j WT lA SjL^Iaj ; (jLa_Li3 flj l ghil l 

t_y&L_ia]l eLjdlj V] ^ \a y\l 

•• = ti2- i i \ i- m - A \ \ A A ° «■ 


-aJ 


Lllld. 4_3jllj 1 —aj 4_±aj|j) ji A hi 4_jyl j 
-s. Lallj t4_I^ (jyajudly 

4khnil j oLaiJIj l_iIj^Lj Vy 


Section of Purification (Tahara) 

Purification ( tahara) is two types: 

1. Purification from hadath 

2. Purification from filth (khabath) 


Purification from both types is not achieved except 
with pure and purifying water. It is water that has 
not changed in either its color, taste or smell by 
something that is not normally a part of it such as: 


1. Oil 

2. Fat 

3. Grease 

4. Grime 

5. Soap 

6. Filth 

7. And the like 

There is no harm with: 

1. Dirt 

2. Mud 

3. Salt 


0 $ ^ jt g __ ^ 

i-uT'-'U jjli 4 1.1 A Ul CTn»1 |j| 

(jl j 4 Til A. hi 4jl_i^a| ^3 cflll t4_l£ (JjujC. 

tlAj 4_ilc. 2^3 4JLa)l_kJ ^^3 tilCu i^Aii 4_jl_Lai 

C_al_Lj jjl V] A-iaS o^lLall ^3 J&J ‘GujLklll 

o'*— C ^ ^ ^ ^ a o 

< Cli3y]l ^^3 die.I IIujU lg-j hGAj 
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4. Plaster 

5. And the like 


Section 


If the spot where an impurity ( najasa ) affects is 
known, that place is washed. If the place is not 
known, the entire garment is washed. If one is in 
doubt about whether an impurity has affected an 
area, he must sprinkle water on that area ( nadh ). If 
one is affected by something that he is unsure 
whether or not it is an impurity, he does not have to 
sprinkle water. If one remembers an impurity 
during a prayer, he must cut it off, unless he fears 
losing the prayer time. If one prays with an 
impurity out of forgetfulness and remembers after 
the salam of the prayer he should repeat the prayer 
if the time is still in. 

(jjAl]l 

jjflii j jik^i 

4^- a ic. 1] (jjA-dl [A h 

jqiVlj AllAmVIj 

i (jjj <■ La^ 1 £.Lall AlA^jj (jjAVI aj 

L-aj aIjlS l—ljillj eJ)£Ai (jll t A— ll > i £gjaii 

lAljj (jlj i4_1j3 1_A ALc-ij bA^j 4_1 jl 3 fj Ida (jlj toAau 

lAA^.j 1 5Li (jAj 1 .all Aula V J 1^-1x3 <Aui 

Section 

A jAaAjJaxdl J)^AA idl—C-S iALIa (_]_ l3 1 La (jl j iA ill 

l.Ag.dj iLa d jjLumLiVI j 

The obligations ( fard ) of ablution ( wudu ) are seven: 

* - J> Si--* 

1. An intention 

2. Washing the face 

3. Washing the arms up to [and including] the 
elbows 

4. Wiping the head 

5. Washing the feet up to [and including] the 
ankles 

6. Rubbing 

7. Continuity 


The Prophetic traditions (sunna ) of wudu are: 


1. Washing the hands up to the wrist at the 
beginning of the wudu’ 

2. Rinsing the mouth 
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3. Sniffing water into the nose 

4. Blowing water out of the nose 

5. A return wipe of the head 

6. Wiping the ears 

7. Renewing the water for wiping the ears 

8. Keeping the obligations in order 

If one forgets an obligatory ( fard ) limb, he should: 

1. Wash that limb and the limbs that are after 
it, if he remembers soon after 

2. Wash only that limb if a long time has passed 
and then repeat any prayers that he 
performed with that wudu. 


jc. tAlIj) tn\lj 4 m'dl (4 _Ij 1_Ua3j) 

a.) oilAdlj 

^lajll t «.Lall 4l ay (jlldl 

£jl_Ual ^g_3 il laa I jjJj (jjAdll £-jl3-al (J-da2j (L la. ij 
<-4 WX\I (jjJ t-j. 1 >»jll 4_LiiaJl 4 XUl (J d-' -vjj 
4 aj'X (JlijlS jjj jjLdaJl ^gi 1 ^ bI-^3 (1 ladj 


If one forgot a surma, then he only performs what 
was missed and does not need to repeat the prayer. 
If a person missed a portion of a limb, he must wash 
that portion with an intention. If he had prayed 
before washing that portion he must repeat the 
prayer. If one remembers not having rinsed the 
mouth or nose after he began washing his face, he 
should not return to what he forgot until he has 
completed his wudu. 


The recommended matters ( fadail ) of wudu’ are: 

1. Beginning with the name of Allah ( bismillah ) 

2. Brushing the teeth 

3. A second and third washing for the face and 
hands 

4. Beginning with the front portion of the head 
(when wiping) 

5. Maintaining order between the sunnas 

6. Using as little water as possible 

7. Washing the right limb before the left. 

8. It is an obligation to rub in between the 
fingers. It is recommended to rub in 
between the toes (but water must reach 
them). 


j dlil-lai » 

:4jUL.V ij jjjII j IsiiSlj 

(jl ei^yall (JjiaIj j (jjW\lj J £Lo£.VIJ 

(_yiaLlj (_a£JI ^yiaLij j\ SaUI 11 

(_jl VI f J L At jll 4 dr, C. l^j dlAA. ^gA iAjoi dAj 
jSaII (JjoiC- 4_jic. l_la^j J (jj£Ll 

£La 1I yA (jjJJjVI (JjoUtJ V j 4 (_£Aa1I ^ya 

ji j ji Ojg hill Aic. ^jLadl 


It is an obligation to have water reach the skin 
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under a light beard, but not a thick one. Water must 
reach the skin under a beard during the full body 
wash ( ghusl ), even if the beard is thick. 


Section 


The things which nullify wudiV are: 


1. Direct nullifiers ( ahdath ) 

2. Causes ( asbab ) 

V j dfilyia V j aV-La ^gjJajLall jJjl! V 

,, ^ ^ ^ 0 _ jt * 

Vj oilJ V Vj ^liiudl 4_k_udj djMja 

The ahdath are: 

Vj lg_La V] 

‘ 4 -s i * ji 4_i3 Uvi /'l VI £_jjAa^j]l J4C- _Lc ~ llajtll 

\\ ,\ t '■ > v (nil - <r\\<r .T°hi - - ; & a ti - 

1. Urination 

2. Defecation 

3. Passing wind 

4. Madhy 

5. Wady 

tAJ AJjl-La ajyij <_J-a-a LS* Li 

^-3 l-Aalc. ^4*4 1 ‘ ^ dAj 

The asbab are: 


1. Heavy sleep 

2. Unconsciousness 

3. Intoxication 

4. Insanity 

5. Kissing 

6. Touching a woman if pleasure was intended 
or found 

7. Touching the penis with the inside [or sides] 
of the hand [i.e. palm] and fingers. 

AjllaJI |£.Ll2ui AjVj (JjoJlII 

oiLi*-a aiL ^g. Lall ^ |(_jUajja3 AjllaJli 4(_jj:lal]l j 

If a person has a doubt about a hadath, he must 
perform wudu. This is unless he has constant doubt 
(waswasa), in which case he does not have to do 
anything. One must wash the entire penis if he 
experiences madhy, but does not have to wash the 
testicles. Madhy is the emission that occurs when 
one has minor pleasure by thinking, looking, or the 
like. 

4\l i_njLa ojjc. jl } 4_liaj ji ^3 

Ai,a ^aLau Ajlfi A_al_La ^3 (_^lj dAj J^l CS^ 

L$J-^. V LLajU uio Ajjj ^3 Aa.j (_j-aj tAlic- Vi ^ W 

Lg-alj AJi^j (_J-a La ilc-ij (_JLlAC-I tAjLAai ^^La 

4_i3 

Section 


It is not permissible for one who does not have 
wudu’ to: 
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1. Pray. 

2. Perform tawaf (circuits around the ka’bah). 

3. Touch a copy of the Qur’an or its cover with 
his hand, a stick or the like. This is with the 
exception of a portion of the Qur’an that he 
is studying from. 

4. Touch a tablet ( lawh ) that has Qur’an written 
on it unless one is a student or a teacher that 
is correcting him. 


A child in regards to the rules of touching the 

Qur’an is the same as the adult, but the sin would be 
on the one who allowed the child to touch it. 

Whoever intentionally prays without wudu’ is a 
nonbeliever (kafir) and we seek refuge in Allah from 
this. 

jjlll j Aic- 4 jj]| 

jiiii j j 

Section 

^ _il _ill (J_ jujC. ’^4-13_ ^j) 

A full body wash (ghusl) is necessary due to three 
things: 

^La _ (_J__auC.y i jLuj _ (Jjl _ 4 _ 

(jiVl 4qk Uai j 4_lkl!l]l 4 VYl\l 

1. Janaba 

2. Hayd. 

3. Nifas 

3 j LiyAlia (JjoiC. i '*>■ '4 

Janaba is of two types: 


1. The exiting of semen (many) with normal 
pleasure in sleep or a waken state through 
intercourse or other means. 

2. The entrance of the glans of the penis into 
the vagina 

bAic. aJ 4 13 AUl (JjoUtJ AjIaJI : (4 \ T . 

C'i uYij lk.\\ 1 ibfyA "dJj-a <■ j ‘ h' g.1 IaC-1 

t(jxjVl O.Tm> (Jjuo (JluC- 

0 -g ^ a " "£ 

^^-11 Jpl_! 4 \ (_j-a Ijj-iac. jl 4_*Jd t g.1 1 .^aC-VI 

(jlj _4_1 j 3 L-a dlc-ij Juu 4-LujC- 

If one sees himself in a dream having intercourse 
but there is not emission of seminal fluid (many), 
then he does not have to do anything. If one finds 
dry semen on his clothes but does not know when it 
occurred, he must perform the ghusl and repeat all 
prayers performed from the last time he slept. 

r j; ‘ e.LiJaC.1 (jhL jli t4_LoaC. .A*_] e^)^l 

.el (JjoiC- 4_adll*aj 
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Section 

The obligations of ghusl are: 

1. An intention at the beginning 

2. Continuity 

3. Rubbing 

4. Covering [the body with water] 

jSil'uIjS Vj t.whxdl Ijii uiiil 0- V 

jlilJ V Vj iJjat i\\ V] 

(jS V] ^JVI (jl Ijlhll f'hail 

> 4_jlc. Vi ; 

The sunnas of ghusl are: 

& 0 * 

Ayll 

1. Washing the hands up to the wrists, as in 
wudu’ 

2. Rinsing the mouth 

3. Sniffing water into the nose 

4. Blowing water out of the nose 

5. Washing the simakh of the ears, and it is the 
outer ear canal. As for the ear lobe, one must 
wash the outer and inner portion. 

Jjjdlj <-A i . * J_1C- ^.3 j3Lula]I L* <*< j j 

Cil A. 1 jl ■ -^>1' Jj AaUJI 'iij iA lalj cj 

A x. aL. V j Aialj] ^ l^Jhall ^jJalAdl V j ^ j^A. 

.ojlI aJI 4_ilc. d Alil VI Sjl-iA Vj 

The recommended actions of ghusl are: 


1. Beginning by washing the impurity ( najasa ) 

2. Then washing the penis, and making the 
intention at that point. 

3. Washing the limbs of wudu’ once each 

4. Then washing the top portion of his body 

5. Washing the head three times 

6. Washing the right portion of the body first 

7. Using as little water as needed when washing 
the limbs 

^_ ud-aj _ Jail la j-^all j A Vdl ill 

^JjVI (__)AajVI 4(_j4C.jS]I ^1 (jJ-dll 4_k^]l 

oV-k^allj Ail! «ajlj dlS^jll i 

If one forgets to wash a portion of his body or an 
entire limb during his ghusl, he should wash that 
immediately after he remembers, even if it is after 
one month. He then must repeat all prayers [made 
with that ghusl]. If he delays washing the area once 
he remembers it, his ghusl is invalid. If the missed 
portion was in the limbs of wudu’ and it was washed 
during wudu, that is sufficient. 

II j t. a AAJIj <L 'j fill j cLsIjyJill ‘Ai*_ Lsallj 

j^_s j >»l -v: >>•», il v. 

Section 



^» ~y -4'' ^ * W- • * w • *• 
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It is not permissible for a person in the state of 
janaba to enter a masjid or to recite the Qur’an, 
except for an ayah or the like for the purpose of 
protection. It is not permissible for the person who 
is not able to use cold water to go to his wife until he 
prepares the tools [needed to heat the water]. If he 
has a nocturnal emission then there nothing is 
required of him. 

k^\l ^^3 to j ~s (j'li V hi^llj 

.oQjC- Vjlia ^1 (jl 

Section on Tayammum 
[Dry Ablution With Pure Earth] 


A traveler may perform tayammum, if he is not being 
disobedient in his travels [and does not have any 
water]. The sick person may perform tayammum for 
an obligatory prayer ( fard ) or a recommended 
prayer ( nafila ). The healthy resident may perform 
tayammum, if he fears that he will lose the time of 
the prayer. The healthy resident may not perform 
tayammum for a recommended prayer ,jumu‘a, or a 
funeral prayer ( janaza ), except if [in the last case] it 
was an obligation upon him. 

l_a 4_)Al] Ai^>11 AlA^J • (d *di 

.<■ _ 1 jj^llly j-all j 

^jA^jj juaII ^jA3jj (dh t A*® j j 

.o^y^yi ^-aALay ^-lyhll 

The obligations of tayammum are: 

~ A < T I 1 .aJ Vy _ Aofilyjy^ 

1. Intention 

2. Pure earth (said) 

3. Wiping the face 

4. Wiping the hands to the wrists 

5. The first contact with the earth 

6. Continuity 

7. The time of the prayer being in 

8. That the tayammum is connected to the 
prayer without interruption 

l_yi—ay lA A a_) 4_1 jl_ ^ 4_daJjil da-di tA^ly 

dll_dajly bl_la a_1 Cjl o oVj _ll c dal a_Jsaj! o t_aA 

diayll oVdall j 

tA_daj^)lll VI 1—® (J-S 4 hi hi ~ ax j yl_dy 

t ^jc. (_ya Iaasu jlylly ^bdll iLdill ^ll 

The pure earth (sa id) is: 

\ yljj (j-a Aj Vi Ajlld (j-a ydjj (_>®J 

1. Dirt 

2. Adobe brick [unbaked] 

3. Rock 

4. Snow 

5. Mud and the like 
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It is not permissible to perform tayammum on: 


1. Cooked plaster 

2. Straw mats 

3. Wood 

4. Grass and the like 


There is a dispensation for the sick person to use a 
stone or adobe wall if he cannot find someone to get 
him something else. 


The sunna of tayammum are: 

1. Contacting the earth a second time for 
wiping his hands 

2. Wiping between the wrists and the elbows 

3. Maintaining the order 

The recommended acts of tayammum are: 

oIAjaaI] >» '-v II obLi*_aj SIALlo Lilli j 

l_g_! Cjli tLgjblc- obLlsJJlj Ua jj j-Cic. A I "j'v 

(J d ^ h j j_2uC. A I La ^sLjI dlbl j 

^_2ul La^j jjLic- A j. Laa». 

(_Jja£j ^ 3 -n. A-ata*i t, " X la] £ ha'i ^jlj1 

V J LLsI^jia V J ~ j| 1 -"** V J e^-La (J 24 -! tl^talc. 

jjCl ^ ataail j t A^-mJa J L/ j < _ aA (_J-a>a 

1—a V j 1 g (J-aJ Vj cSjjLi. eMLall 

1. Saying bismillah 

2. Wiping the right hand before the left 

3. Wiping the outer portion of the arms before 
the inner portion. 

4. Wiping the front part before the end part. 


The things that invalidate tayammum are like wudu. 
Two fard prayers cannot be prayed with one 
tayammum. The one who performs tayammum for a 
fard prayer may pray nafila prayers after it, touch 
the Qur’an, make tawafi and recite [Qur’an] if: 


1. He had intended that, 

2. This is done immediately after the prayer, 
and 

3. The time of the prayer has not exited 


Tayammum for a nafila makes all the aforementioned 
permissible except a fard prayer. Whoever prays 
‘ Isha ’ with tayammum is allowed to pray shaft' and 

tali ttaa^j CjjJ t ■< e iA * i<a ^3 ^jaaA^JlS (_jjilal]|y 

tali t * 4 : ^>3 C_lljuUC. 1 idl'd aJI jajj da IgJjB ^aill a kail 

(jL£ jii^li Uajj j_klc. a 1 1 *z \ ' i /jLS jll £a]| l&ijlc. 
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witr afterwards if there is no delay. If one is making 
tayammum while in a state of janaba, there must be 
that specific intention. 


JjVl J) Vjj 


Hayd (Menstruation) 


Women are either: 

1. Experiencing hayd for the first time 

2. Having a regular period, or 

3. Pregnant 


£ o 

^>^.1 (Jlj j fill Lll3^]l 

^Jl 4JsLall i^ya xdl j 44jAl]| 

La L—l^kjd] jLLLxdl j L_lj^)kJl La^J 
nJLa (_j-a t-\ juajt\\ jLlkkll j 4_}3 ^iLaJ 


i 1 


La^JjjjjJaj 4 (JjV1 (Jjlll Lll]j 

J&Vl jllluVI (L>® ?r.u-oll jLlLAII j i^}^a]l 

La ^La^Jl ^3 iLjailly 4(_jjiajoi]l ^Jl 4_jjjjjJay 

LluL 4 j\k3 4^3j k-Qi. LAj e-lJJ 

- £ JI „ -j ^ ji 0 ■? s 

3kj 4_lslj ^gAl«aJ Vj iLLjlj jl LLaiLi (jj£j (j 
jj^akII aOLLa 3kjj 4 (JjlajLi]I ^Lajjl aOLLa 

4_ic. 4>L^ VI 4i_l^)iLall aOLda 

4 » \l ^)Aall ( __ s J C- ^kd^aJl ^aLal dc. j 

^ w 1 


The longest a woman’s first menstrual cycle can be 
is 15 days. The [most for a] for a woman with a 
regular cycle is her normal period. If the blood 
continues to flow, then she would add 3 days to [her 
longest] cycle as long as it does not make it more 
than 15 days. For the pregnant woman, if it is after: 


1. Three months, she adds 15 days and “the 
like” (totaling 20 days) 

2. Six months, she adds 20 days and “the like” 
(totaling 30 days) 


If the blood cuts off intermittently, then she adds up 
the days until she completes her usual duration. It 
is not permissible for a menstruating woman to 
pray, fast, perform tawaf touch a copy of the Qur’an 
or enter a masjid. She must make up her fasts, but 
not her prayers. It is permissible for her to recite 


SOLLaII ia jjjai (J4a2 


(_j—a <dl 1 -n.II *j)\ * Ja j CllJl dll a_J1—gJa a01 i.all 

t-A Wall J \cn . ,il Jj a^yjJtll Li' ^^1'J) 4_yj4^lj 

yj&\ jiilVl iPfo e V&l 
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Qur’an. It is not permissible for her husband to 
touch her vagina or what is between the umbilicus 
(belly button) and the knees until she performs a 
ghusl. 


Post Partum Discharge (Nifas) 

Nifas is like hayd conerning what is prevented by it. 
The most that it can be is 60 days. If the blood cuts 
off before that, even if on the day of the birth, then 
she performs ghusl and prays. If the blood returns 
and 15 days had gone by, then the second blood is 
hayd. Otherwise, she adds it to the previous days 
and it is a completion of her nifas. 


\ gK Sijdllj Sjldl (jjj La SjjC. j 

^g_a oQl pQfLj j lac- La 

ILjj a 'nj 4)4 a_ jjj \ 1434^ (jLSi 1^] VI 

1-n. d)al 1 j L-a pa ic. (_j5L 4) J AjjoJtJ S.La a^J PJJC - 

a- V j tA5 1 .d ~b~ *' 1 ^,1 ‘ Lj_3^j]l L. C_al_k j 

Lac, aJia DJa Jjts iSQLgJall ^a »\ SVl. .all 4 i^Lj 


;4_j j 


Section on the Prayer Times 

The preferred time ( mukhtar ) for dhuhr begins from 
the post-zenith (zawal) of the sun. It continues until 
the length of the shadow equals the post-zenith 
(zawal) shadow plus the length of the object 
[measured]. The mukhtar for asr is from the end of 
dhuhr until the yellowing period. The necessary 
(daruri) of both prayers is until sunset. The mukhtar 
of maghrib is from sunset and continues for the time 
it would take to perform the prayer after fulfilling 
its conditions. The mukhtar of' Isha is from the 
setting of the redness in the sky until the first third 
of the night. The daruri of both prayers is until the 
first light of dawn (fajr). The mukhtar of the 
morning prayer ( subh) is from the first light of dawn 
(fajr) until clear light (isfar). Its daruri is until the 
rising of the sun. Prayers are considered make-up 
(qadaj after all of those aforementioned times. 

If one delays a prayer until its time has exited, then 
he has upon him a grand sin, unless he forgot or was 
asleep. Nafila prayers are not performed after: 

1. The morning prayer (subh) until the sun has 


jj-Aj $1_jL^)C. ^gJ_La 4_J jjjt. A_j Jp ." j Id P -n. j LAj 

<4-^3 cL^jll ^g-3 Sale.I tLj_aj]l aLei 4_lla]| l_LiJ 
4_La al_*j VLs d 1 3j]| ^g_a SVl 1 *all 4_La al_*j l-a 

.Alallll j Ajjlall 


LaJdl SVI1 .all 4_ij ;ShI i^»\l 

£aj]| j ^ jij] I j * 4 ] ^usil j ^dllilj . 4 ] ^usilj e i>yi 

tJlaJic-Vlj 4 a _La j ‘A_ ^411 ^ 1 c. ajL ...Ilj a _L> 

A_LjiLj t^VLldlj ilg—dajlQa (jj_J d \ \"\j ‘ill j lA \ \ \\ khdlj 

.Ajjlaj ^all 


^Iq^VI *4..4^4^° a3lI 

o ^ *** % j*. ^ ** $ & 

4 lLii)lj ;A_Ljla]| aju °jj*dl j iA^alaVI ^1 2 <<..< 4 ) 
^a_ujj tA_ia j $ L: Lda j ^ LJl j tA_ia jj-kaj bda y±A\j 44) 
j!4 >>n\lj 4 t g_ljVI VI a! >>i Sj)-J.'Vl ob—(j—al ail 


Page | 24 TAYBA FOUNDATION- ISLAMIC EDUCATION CORRESPONDENCE PROGRAM 










The Mukhtasar of al-Akhdarl Course Packet: Fiqh 101A 


risen 

2. After asr prayer until the prayer of maghrib 

3. After the first light of dawn, except for a 
regular routine of prayers that one overslept 
and was not able to perform 

4. When the Imam of the Friday prayer sits on 
the minbar. 

5. After thejumu'a prayer until he leaves the 
masjid 

4_Ai]_u£illy mil i c. 4 -vMali a v 1 ' jj j tl laJly 

* O 53 o' % 0 S „ i Si 

'A hi 1 ^-»ll j 44_±^.ly]l 4_AjLuii]l_j y S A ]|j Adjlidl 

4_JI 4_lie- ^gll—xj 4&I La 4&I If- 

yLaAq\l t_al^j-Wiy y j j (_LiVI (^glc. AjS. mil j 

' ' S * % ^ " % O J, O £ 

^Al_la lyi J^Iay I-g-Isiy (»_j^hail jAi ojlluilj 

> a '> ) '• .. l:• 

jjc. i_uLi 

Section on the Conditions of the Prayer 


The conditions for the prayer are: 


1. Purity from hadath (in need of wudu or 
ghusl) 

2. Purity from khabath (impurities) on one’s 
body, clothing and place of prayer 

3. Covering the nakedness (awra) 

4. Facing the qibla (direction of Mecca) 

5. Leaving speech 

6. Leaving excessive actions 

^ ' s i 0 0 o S' 

iiLiLJjj ^ 'iA ^ly_kVI a ic. (jia_iil ay (Lg-lil hoVg) 

o x \ yi<al_jily t dllly liy ■ Aaily ^^iLoil Jyiiy yjjAVI 

4y_mii Seiya ^gj vi ^baVi igJjij Vj alii A^iUii 

The nakedness (‘awra) of a man is between his 
umbilicus and his knees. The entire body of a 
woman is nakedness, except for her face and her 
hands. Prayer is disliked [for a man] if performed 
while wearing only pants [i.e. bare-chested] unless 
there is something over it [i.e. a shirt or a shawl]. If 
one gets impurities on his clothing, cannot find 
something else to wear or water to wash it, and does 
not have another garment to wear while he washes 
it, then he can pray with the impurity. It is not 
permissible to delay the prayer because of lack of 
purity, and whoever does that has disobeyed his 

Lord. 

Sc- ly>adl thill ^gA ilc-hilj j£^)ll ^gA /T i imlll j 

ti_l^jLallj ^gA lAj U^Ylj 1 g ll'l bill j ^°U,oll ^gA 

4_hlSll (_]_A c-1—mail ^g_3 

Aj)~^ mllj £-j_£_]}ll ^g_3 4_ u^LlaII 4 llgllj tl_g-La JjJalj 

^g_3 Sy^j-udil A »J j ly-ui Clij Vqlly laJlj 

A^lall A_*_i iltAjfj A_*_i ^3 t^4-^ail 4_ulj 

yiusiij JjVi (j—? dly-iai ^i-^i a|_juS1i t^gjiAii 

A^jodil ^gi 4dUluil ^aiilluiLl 

The one who does not find any clothing to cover his 
nakedness prays naked. Whoever makes a mistake 
in regards to the qibla should repeat if there is still 
time. Every repetition of the prayer is a virtuous act 
(fadila). For everything that would cause one to 
repeat the prayer does not apply to missed prayers 
or nafila prayers. 
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Section 

The obligations of prayer are: 

1. An intention of the specific prayer 

2. The takbir of ihram 

3. Standing for the Takbir of ihram 

4. Fatiha 

5. Standing for the fatiha 

6. Bowing 

7. Rising from the bowing 

8. Prostrating on the forehead 

9. Rising from the prostration 

10. Standing upright 

11. Stillness 

12. Maintaining the order of the obligations 

13. The final salam 

14. The sitting that is needed for the final salam 

The condition of the intention is that it is directly 
linked to the takbir of ihram. 

The surma of the prayer are: 

1. Saying the iqama 

2. Reciting a sura after the fatiha 

3. Standing for the sura 

4. Reciting silently where appropriate 

5. Reciting out loud where appropriate 

6. Saying sami‘a Allahu liman hamidahu 

7. Every takbir except the first one 

8. Both tashah-huds 

9. Sitting for them 

10. Reciting the fatiha before the sura 

11. The second and third salam for the one 
following an imam 

12. Saying only the obligatory salam audibly 

13. Sending prayers upon the Messenger of Allah 

is 

14. Prostrating on the nose, hands, knees and 
tips of the feet 

15. Using a sutra for other than the one 
following an imam. The least that the sutra 
can be is: 

a. The thickness of a spear 


Jpaj_aijj toV_Lsall ^_3 dil_kilVI eJ_5Lij 

tJ_Ll]l ^g—3 1 j iA LaJ^)i]l ^g_3 3 m\Ij 4_La uilllj 

(jlj-lsl j t4_al_}3 j 3-ij (jl VI o-dJ j ^gJc. CjjLjll j 

1_a (J_£ LI1.3 flj lA _aS ^_3 oj-AC. ji J * 4_ 

jj_al ^^.3 Jffillj to j g lo ji 4ja£ jl A n-s ^3 AjLjjolI 

/oVU-all ^3 j jujA. 1' (_jC- La (J^j ILi-AII 


Vj (jALaAll 4 j (JjJjLj ~jLr~- oVL^all 

(_j-a Ll jla p J_a3 oVl 1 <al I ^gdl CIljjS |jll t(j^j*_LlAJl VI 4jl_ij 

^ ~~ "V Ok »* o "" o£ 

A ^ -n. jl ^ I ‘ (_5^1l LIVj-a 4_j3l^aJ (JitJjLl j tl_£-}3 Laj ILi-AII 

^»1_jilL 4jl_aj_ uj £_UaljJj pj_d oV_*^all Cjl 3_3JC.Ij 

^AidJl j 4_I laxj j JVL^Iy 3^j^_ud]ly 

Vj tClildl jxll A Lr.. 1 L^ll LLV—La 1c. Lai -A. a j£LJIj 

d LhV—La Cj_c. Lll*. d j LI jlaj l_i jlL .jl L' Ldl LljLL 
^IjAj Ll jljtS toVl i ^all jl^-^l a LI (_j_a LLa^ptjj Lhls " A L j 

L-U 1 aj J fliallj f.l InLall (j_C- ^ ^ H l—g-ill 1—§-}3 Ldll 

.(jlaCLdi JjA. 'Ll 'LL tl^-13 j Id II 


(Jl 3-^.i 4 »joi 4 J jam'll oVLLah :3^sa 

** " * * -a ^ a * - 

;i—ilLkljuj 1 VI 1c- 4 jVLj tt—ij^J^I L- 1-gLa 4iujl ;1 ^AIc. 

(jj: j lad! tCiLilluLi ^USII jlliLl d Tall l^Jjl 
^gJc. 4*jjVI oiiA (j^j ^UiLL (jjijlLSI tCililLI 

tl_gjj3 4_Jl_d ^gldaj 1 ^La 4_Il_k ^ 1c. Jd3 I jj t_lj_Lj]| 
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b. The length of a dhira (cubit) 

c. Pure 

d. Firmly grounded 

e. Not distracting 

The recommended acts of the prayer are: 

1. Raising the hands during the opening takbfr 
until they are near the ears. 

2. Saying rabana wa laka al-hamd for the one 
praying behind an imam or one praying 
alone. 

3. Saying amln after the fatiha for the one 
praying alone or behind an imam. The imam 
does not say amln except in the silent 
prayers. 

4. Tasbih in the ruku 

5. Supplication ( dua ) in sujud 

6. Lengthening the recitation in Subh and Dhuhr 
prayers. 

7. Reciting short suras in ‘Asr and Maghrib. 

8. Reciting medium length suras in ‘Isha. 

9. The first sura should be before the second [in 
the order found in the Quran]. 

10. The first sura should be longer than the 
second. 

11. Performing the well-known positions in the 
ruku, sujud, and sitting. 

12. The qunut prayer done: 

a. Silently 

b. Before the ruku’ 

c. After the sura 

d. In the second rak'a 

e. In the subh prayer. It is permissible to 
be done after the ruku’ 

13. Dua’ after the second tashah-hud. 

14. The second tashah-hud is longer than the 
first. 

15. Turning [the head] to the right during the 
Salam. 

16. Moving the index finger during the tashah- 
hud. 

It is makruh to: 

1. Look around during the prayer 


ji l—lllkj. LiVI ^ jc. ^ lit A_jVLdl j tAliVl Is* i°-' Hal 

A_LLa. jc. A_jVLdl £>a_i If- jg_*Jl I 

cs4 jli p J-pVI Jdt. p tgpyi 

aV—La A_J j '!-»n aLlLujVI j iAliV—La p AWLi]| 

V (jl—Sl jl j tA >aj No , u ' j_& A_S^p If*- ^alddl 

y a 3 Ak *dl Lai j A-kjfljoij L»a. .i' 

7- ? j ad-ill <■ a j-aJ aJj tLLulLa. M 'k ' p 

** ''' ** ** o * - , * 

aJij jj jd la.jj Lklli 1 * la-il jl VLIL aJu j LLJLa IpkAj 
.Vila AjjjjIA. »V' ^la Ijja pill Ap lpa.Aj p VI Vila 


Vj d-)l jlVall j-a AJqVII ^3 La £.LLa3 i-JaJ I (J 

ppp ppa e gi 4 'ni^\ 3^ Cy*j tiy 

Lkl—iJaS AjQ daa. dl_jlS p A_jjll L_a j_ki L^-dai) j 

p_S £1 j_ui Ajjfljjj 1 kl . >»a Aj^jilu CllilS p j tA-J^jJaa. 
U.fQ l ^**1a 1I (jJ_J L_l_}jpi]l j jl j ■ ^-- ^_3 frl :><ali 

(p4_ll p_a <--l y IQ "bjj _kiaL^Jl p-® Cll Mjall _uij j 

pjjl A ;I<~- dl ll£ ‘cA^b-S djl_jb-da ^-^jl Jl jahll j 


tl p3j j-lj SQ—daLaJl J-k LiV—da 

fl jJaflll A_llc. J-a 3 ill j Vj idj-3j 3-^ (j5-3 ibiJaslI 


j fbj| Vj ^ 


L 


1 


VI V j 31 

c.la_juiluoVIj c ajj :jia.IIj jla_udlj j 7- 9 Hj pj—llj »® -dll 

djjl-aul IVI A_C-LaV. IpdaJ u' r. \ l ^>0 \ 1 1 ^ 1 

V ILaV- ^P-La g.1 ‘ ><a\l {ja 4_dc. La L^C. (j-aal jyaj pjV-La 

.dLij AJt<a 
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2. Close the eyes 

3. Say “bismillah (basmalah )” or “audhu billahi 
min ash shaytan ar rajxm (ta’awwudh )” during 
the fard prayer, but it is permissible during 
the nafila 

4. Stand on one foot unless the prayer is long 

5. Put the feet together 

6. Put a coin or something else in the mouth 

7. Placing anything distracting in one’s pocket, 
sleeve or on the back 

8. Thinking about matters of the world ( dunya ) 

9. Everything that would distract him from 
being in a humble state of humility in prayer. 


Section 

Prayer has an immense light that causes the hearts 
of those who pray to radiate. None will attain it 
except those who are fearful in their prayer. So, if 
you come to the prayer, empty your heart of the 
dunya and what it contains. Preoccupy yourself 
with your Lord the One to whom you are praying. 
Believe that the prayer is submissiveness and 
humbleness to Allah H through the standing, 
bowing and prostration. It is exaltation and 
glorification of Allah ft through the takbir, tasbih 
and dhikr. So protect your prayer, as it is the 
greatest act of worship. Do not allow the devil to 
play with your heart and distract you from the 
prayer to the point that your heart is blind and you 
are prevented from experiencing the pleasures of 
the lights of the prayer. You must maintain khushu 
(submissiveness) during the prayer, as the prayer 
prevents foul and evil acts because of that 
submissiveness. Seek assistance from Allah ft and 
He is the Best Assister. 


Section 

The obligatory prayer has seven ordered ways that 
it can be performed. It is obligatory to keep four of 
them in order and recommended to keep three in 
order. 

1. Standing without leaning on anything 




jUAa. I >1 Aioj 'AN 1 ^-»\l ^A jj j,nil ‘ 11 j 

aAlijllj 4 jA.I lAg wi*i La&A*_] Ajjj jjAg 1 ^Laj A*J jsN-LJl 
j_aJ A A 4 . nA i\ Euj j UaJu j iYn ^N—LJl A » ) jljAa. la 
3 j-v ■ nil ^ _uaJ jj—aj (_J_ja 'A la Al jj (_j_aj 

(j_« ^jl 3-^ ujj u) ^^Hall 

^ (jl A_sLa AN i^-»ll (_J_Lajjj . ' jy cJ kaJ W .qA\I 

£g. t(_) lin VLa Vlj (j—a jJi£l jl jliV-j 

V_3 AiAiJ^a (jjpaj A*j jlj oAi.I jj . hi 

iAjlc. Sjj-s. . Va fjM i. A-»a\l (_yAj tl ^ >nil Aj j^j 


lilj ‘ j &Li j^Il, V) jJlall a jLlA\ Vj 

jjail (jAa t jg n" j j4^ V) Lg-J Ajkhi Vi Sa^. 1 jll aHuII 

A_*j .W la j_Ldl < _ s —3 ‘jaV-Ul J4a ,W in j | All 

e VUl 


iM ^ ^ ^ 

j—a H * ■' j—a j t^V. j.hl A Jt 1 Aa. in IjAL—uj ~ Ik i 

AatS j AN i ^3 Alj Asu A^-uj llklku Cjjj*Sj 


1 gVl-a ®V—Lsall ^^-3 Alj ^V—Lull A_*J ,W hi jj. 13» j j jl 

iil_Ai]l j A_i3 liLau LaJ AJiVl-a (jLaS iAdi (_j-aj tA 
LgJ (^j-jl A w : .i jl 4_xS j ^3 lilli jpA aaAA^ l ^»Vdl ^3 

111 ja N'—A jjl kl ^ jj ^aN—oil ^A til 1 tl I j t^aN—aall AxJ A^I tl j 
AjV-L<a i* dloJ (jlia (jlj t A Ac. ^ V j 
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2. Standing while leaning on something 

3. Sitting without leaning on anything 

4. Sitting while leaning on something 

It is obligatory to maintain order between these 
four. If one is able to pray in one way and prays in a 
subsequent way, then his prayer is invalid. The 
three that are recommended to keep in order for 
the one who is unable to pray in one of the four 
aforementioned fashions prays are to pray: 

5. On the right side 

6. On the left side 

7. On one’s back 

If one does not maintain the order between these 
three, his prayer is valid. The leaning that would 
invalidate the prayer (for the one who can do 
without it) is that which would cause a person to fall 
if that thing were to fall. If a person would not fall 
with the falling of what he was leaning on then it is 
makruh. As for a nafila prayer, it is permissible for 
the one who can stand to pray sitting down, but he 
gets only half of the reward of the one who stands. 

It is permissible to enter the prayer sitting and then 
stand thereafter or to enter it standing and then to 
sit thereafter. But if he entered the prayer with the 
intention to perform it standing, in which case it 
would be prohibited for him to sit afterwards. 

Section 

It is obligatory to make up any prayers that one 
owes, and it is not permissible to be careless in that. 
Whoever makes up everyday five day’s worth of 
missed prayers is not a careless person. He must 
make them up in the order that he missed them. If 
the prayer was a traveler’s prayer, then he makes it 
up as a traveler’s prayer, regardless of whether he 
was a resident or a traveler when he was making up 
the prayer. Maintaining the order between the two 
present prayers and between a small amount of 
prayers is obligatory, if one remembers. A small 
amount of prayers is four. If a person owes four or 
less prayers, he must pray it before the present 
prayer, even if the time were to go out. It is 


iAjoi Laj V j 4 *ciia lijjjjjjj]l (jjjjoijxll j 

j' ^-2 h .w j_£J j iA 

ejHj a j^lj A dr- Ijj-n. . .1 Va (jPjjill ^3 (j-aj 

Ijk hi Vil (jjjjj^VI (jjlatk jll ajjlkll 11 j j)xj 2-hoc. 

j-A j jllaj 4_ll j 4_jlc. ail ^A jfll Cy*3 4< Ciic. 

11a Lia (jlA ‘■A dc. Via 4_iie l ^ bhll^a 
^j_a jli^l a I j_a ,11211. jl UJi jl IaxIc. jl 




jl 




(j-x £ J-l jl 


aA^.1 j 

i 




J 


2111 j ^-llc. Via a^pudl ^IxJ 


t4_dc. Via A_ui\j jl £>a1j 4'i*h ^_a jl2l (jxj 

I Axle (jlil (jl j 4^2/1x21 A*J Alla UaIx 4_ljU]l j jfl j)xj 

^_1| A jll^jl Aju a jj—udl j^Ai (j-xj tjjVUal I' ^aI _Illll 

<_J—la j_g_adl jl j_l2l j^Al (j-aj ‘UP) 

Ua2.j Sjj_lki]l ^_a ilLll (jf-S jjl-a Tail j-all bLc-l j2jll 
oj 1kj j LaUc-I 4_ljll]l ^ (jlS (jlj '''jjy ‘ 11 Vj LaUc-I 
(_]_j 3 * ■y II Oj lu Clll_a (jl j 4 ^»VI-*jJ| AjU 

jl 4_Hll]l jj_x (jhS a I j-aa ^»Vl*2l Aka j_udl illjUj ^Vl*2l 

lAA^j ej^2]l 


jl 11 a Luj (jl_S llj-uo k* i I hi' aVLJxail ^_a 1 >k (j-aj 

(jxjlllj 22eV&> 3ali V) Jfl k llk lbaj Vj dlalE 

a il A1 h ail (jj_uj l_a (jA (j-C- A flak (_yajcd aVl 1 ^all 111 
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permissible to make up prayers at any time. One 
who owes Qada for prayers is not to offer nafila 
prayers. Thus, he is not to pray salatul duha or the 
nightly Ramadan prayers ( tarawih ). The only thing 
that is permissible for him is shaft and witr, fajr, the 
two ‘Ids, khusuf (the solar eclipse prayer) and istisqa 
(the drought prayer). It is permissible for a group 
that owes the same prayer to pray in congregation if 
it is exactly the same prayer. If a person forgets 
how many prayers are owed, he prays an amount 
that leaves no doubt. 

4 A j, hi alll A alk) tlg_l3 Laj Uj^ll 

ail 4_uA J—a A_ui3j i_lA jfj A_iis 0 ij tAJLaiaC. j 

(a Tinll 4 °\r- V 3 (j X £La]| aV _Laa edfr3 t4_JVd. 

dd Ada] dl La3l t j-dda '-Wi t^ill ^_2 *_dl_kll 

\~n\I (jj4*k j (j-a ^1_3 (j-ij Vis VLds 

<*40 o£4jj 44 64;^' (jj 1 ^ d)' 04^ 4^ pia 

Chapter on Sahw 


The prostration of sahw in the prayer is a sunna. For 
subtracting something from the prayer, one makes 
two prostrations ( qabli ) before the final salam and 
after the completion of the two tashah-huds. He 
then makes another tasahah-hud and another salam. 
For an addition, two prostrations after the salam 
( ba’dl ) are made, then another tashah-hud and salam. 

If one subtracts from and adds to the prayer, he 
should prostrates before the Salam. 

Id-alc. jl li&l-JjJ J foil 0 aj j 4_3jLaJdl d*J £_^3 j'j 

AjV—J a ^-3 ■’ad) ^V-adl d*_] 4 “Ai I i" ^ 

_4 "Ai ^ dl Haj l-dalc. (jl_£ jl j t^l/LLdl 0 » j d dj li&ldu 

J-a ^J AkAJlj Ji'u'ii) VU AjVlda ^^3 3 AaC- 

tluiLlc. i‘ li dj V J 4_iid 

If one forgets the qabli and says the salam, he should 
prostrate, if a long time has not passed. If a long 
time has passed or he left the masjid, the prostration 
is invalid, [in the case of leaving the qabli] the 
prayer is invalid if three or more sunnas were 
missed, but not if it was less than that. If one forgets 
the ba’dt, he must prostrate it even if a year had 
passed. If one misses an obligation from the prayer, 
then a prostration is not sufficient. If one forgets a 
recommended act of the prayer, then there is no 
prostration. 

'AM da] I dl^ld (j-aj , 4 jin V-3 ail di (jll 

^|J)4 J4C. (j-a AjjJ ^s- 3 V) dUa'n Vj toll du 

tVLcis AjVdaa ^-3 jSa'ia Aiuldj jl did. ^ did (jij 
oV 4\l ^^-3 c"i 1MI (Jdj t4 lie. V-s ojl g 3-»^l pj 

> d (jlj 3-^-3 dlaxj cl)' j ‘ 4 dc- V3 li&ld 

j' 1 _cA3 j' J-JJ^H (^gdda 3H®J .oVLj-^all 4 1 '’all 

^4 'v ^ AjV_La3 l A 3-4^ llajAJa j' oV 1 <a]l 

The qabli is performed due to missing two or more 
sunnas. As for one sunna, there is no prostration 
needed unless it was the silent or audible 
recitations. So, whoever recites silently in an 
audible prayer should prostrate before the salam. 
Whoever recites audibly in a silent prayer should 
prostrate after the salam. 

dau d d (j|jJi]| (J—a 4dd£j oo.lj_i]l ^^-3 h« I<F Ld®J 

3 jdj VI 4_iic- Yjj-n. . .1 VLs (jlj_i]l J—a ddlS (j' 3 t^aVCoJl 

^aVCall dt_l joi^ A all did 3 I daihl 
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Whoever speaks out of forgetfulness must prostrate 
after the Salam. If one says Salam forgetingly after 
two rak'as, he should prostrate after the Salam. If 
one adds one or two rak'as to the prayer, he should 
prostrate after the Salam. If one adds the same 
amount to the prayer, then it is invalid. Whoever 
has doubt about something in his prayer must 
perform it. Doubt in prayer is like certainty. So, 
whoever doubts about performing a rak'a or sajda 
must perform it and prostrate after the Salam. If 
one doubts about saying the Salam, he must say the 
Salam if it was nearby and there is no prostration. If 
a long time has passed, then the prayer is invalid. 


4_«jj (JJki (jl j t4_ilc. , .1 jib o jl ‘.all ^3 Cy*j 

^L-^bjllj j-lii-a (_jAaJ^)-All if. j . >» jll j ojLLall hLc-S 

t4_j 'A jl i ^-»ll V j j A ^l_g3jllj <■ j a "'A ^ ojjj_iJail 

.AjjLLa dla. Laj bjbs A&l |4_1 (_]ljl3 i_k.l elhlj (jAj 

4_iVI <illj tiljb i_^i A ilc. ^Llaj oAl jiill ^^_3 Ciisj (jAj 

^fsj A_ilc. tilijaij (jll tlAi*j La I jiij 


_ O to'**' * ' * O ' 

cs 4 UJ-^ u' VI A_jLj <jib ^ V j 

A_bl L^-La tiljj (jl _3 to^yJC- jl 1 _‘ i L^JLa£ Aj jl _3 

^lL 3 j)-aj tAj jl_La A l jjaj jiiSl (jlbl (jl J t^jLuill <_Jj 3 A^Ljj 
( jl VI A_aLal ^Ai) V j tAjjl_La AjlJaj A-aLal JJC. ^^Ic. 

*'» All Auiil jl pdkll dadj 


The muwaswis (one with constant doubt) must 
remove the waswasa (whisperings) from his heart 
and not perform what he has doubts about. But he 
prostrates after the Salam whether he doubted 
about an addition or subtraction. If a person recites 
the qunut audibly, there is no prostration required 
but it is disliked to do that intentionally. If a person 
adds a sura in the last two rak'as, there is no 
prostration owed. If one hears the name of 
Muhammad #| during the prayer and sends prayers 
upon him, he owes nothing. This is whether he did 
it out of forgetfulness, or intentionally, while 
standing or sitting. Nothing is owed if one: 

1. recites two or more suras in one rak'a 

2. began one sura and then went to another 
sura 

3. bowed before completing the sura. 

If during the prayer one motions with his hand or 
head, nothing is owed. If one repeats the fatiha out 
of forgetfulness, he prostrates after the Salam. If it 
was done intentionally, then what is apparent is 
that the prayer is invalid. Whoever remembers the 
sura after bowing in the ruku must not return to 


^jj 4_j| jj (j^a_aj Ij’lb \l Jj-ai jLlls b jfl3 j]Lk (jAj 
jj-A ^^Ic. PyTi jl Ajbb (j^j ^^AuLaII ^ih (jA j tAj jl_Aa (JJaAi 
A ( j_A jl_3 AJiALAc. j)-a j)J j Li j| 4 jjg In Aa. lu jl 4*ta in 

4_ilc. 


jg >>ij to jl Lall ^g -3 (jjiAall j o ( j_all j-)ic. Vj 

• ^ 0 0 ^ O ^ £ Q *£ & ** £ y ® o 

AjjaJ^ill ^j^>a - ' (jj£j (jl VI ^LAVI aIa^j ^j-aLAll 


jJb j £-_j-£^}ll j)C. j jl (_)jut_l jl £^aLa1I 14 juj lb) j 

j)-a A_*3j (_Jj3 ^LaVI All jb) ^-ala (jll ‘ jjVl # v? 

jll til j_j aLij ^_1 jj) j lA a^.\j j A_bjlill oAa. 1 -'ll 
< A^aLal ^ jl_uj A*J l^Jt—Aa jA ^^-3 A »kj j A^aLAl j j 

^gJ) ^LaVI C>*b jl jl (jL- Igbui (jl j 

j-Sjll (Jbs |al_AVI till jb) ^^.3 ^-ala j)i .W Li j^.1 Ait^j 
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recite it. If one remembers the silent or audible 
recitations before the ruku, he repeats the 
recitation. If that was only in the sura, then he 
repeats the sura and there is no prostration owed. If 
that was in the fatiha, then he repeats it and 
prostrates after the salam. If he loses the 
opputunity to repeat it, because he went into ruku, 
then he would prostrate: 

1. before the Salam for leaving the audible 
recitation 

2. after the Salam for leaving the silent 
recitation 

The above would be the ruling whether it was Fatiha 
or the Sura alone. 


Whoever laughs in the prayer invalidates it 
whether it was intentional or out of forgetfulness. 
No one laughs in his prayer except a heedless fool. 

If the believer stands for prayer, he removes from 
his heart everything other than Allah ft. He leaves 
the dunya and what is in it until he has in his heart 
the grandness and exaltation of Allah ft. And his 
heart shakes, his soul is frightened from the Awe of 
Allah (Exalted is His Grandness). This is the prayer 
of those with taqwa. There is nothing owed due to 
smiling. The weeping in prayer of a humble person 
is forgiven. Whoever listens a short while to 
someone speaking does not owe anything. If one 
stands up before sitting, then if: 

1. he remembered before his hands and knees 
have left the ground, he returns and owes no 
prostration 

2. he has left the ground then he continues, 
does not return, and then prostrates before 
the salam. 

If one returns to the ground after separating from it 
and standing up, whether unintentional or 
intentional, his prayer is sound and he prostrates 
after the prayer. Whoever blows air out of 
forgetfulness during the prayer prostrates after the 
salam. If that was done intentionally then his prayer 


(■"■UAj il—Liaji (_£ j_ki A_x£j ^LaVI £jjj Afljj VI j 

LSI_hi Cjj; S. ' j| VI A_lie. Oj'y >ii V—3 A__jJa3 

jjkhill jS jll 


•J iZ " „ -J 0 j ,0 

U 1 VI AhlE i-^gxii Vis 1 ^ haA A_i^. jl l_i jkh AjsLA. (jX j 
j-& Hi h (jdj i ^Jaa < Ajll AhkH jj-Xluil jl A-lxA 
A*j a A 1 uj A hll A_Iilj 1 *1»A A .nil AjjIj ^gk jl jjjll ^gk 

Vi~a IjALhu jjj_ll j aJI (jj_i ~ Ik - : (j_aj t jhji e VHJI 

iA_ilc. Vj IcloLc. (jlfi (jl j tA_ilc. s. ( j_Cu 

V j l^a V Aki ialy Via a Aj & 3ai e UVI ^jif^l 

A_Lal51 4_3 lSj hi jAl (jl j tAjVl idlllaJ A_*_A AAdi (jll l_lAkj 
AJiVI—Ga jaJ -1 ^g W £gA. Jt dl j_^i j ^g hall A_*Ji ’'A lu j_j£l ji 
AjVG-a dlilaJ IAaLc. ^LaVI £-a AAdu jll tA^aVUoi Ax_l A A . j 

e VUJl _xj aa: .i UlAdi jlS (jl^ 


^ i. i\ \\ K j ^ ^LaVI a * i « 1 ui hi n .ji j 

A_aLal A a ^ (_j—a ^gA »j (Jj^jJ—ioaAII lc- L.' J jj lily taA ^ j 

j_£jll ,j_kd (j-A j .^-4^' ®' j-^l A_uiaj <4^. (j_a <j-haj 
UI_h A ixl (jl Aj L. la2iIujj tLAjll j AjadjJl ^ o j^Aij 
aA^Joi (j-kd .^aVljAl AjiJ A^jjaIj 6C.I jill j>-a 

(jl VI Ik.W Ijjj i«_^.j A_alia A-jlj U j£A_ij a A ^-'j 

(j—aj k(j‘'J? la.II A_l»J VLa ^al_ikll j)-' la. AA (j^j_Sj 

Ajlj iALIa ^_a AaJoilj (jjii^J ^Jj lA^.llu (jjiALlu 

^ .Vlldl 


0 SO ^ & ** ** o 

(j—a A_uj| j £-Sj A » } Aj^uoll j^Aj (jl j 
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is invalid. If one sneezes during the prayer, he 
should not: 

1. concern himself with saying al-hamdullilah 

2. Respond to the one who responded to him 

3. Respond to the one who sneezes 


jg >«\l ^^JlII j jj j Aj jLL^a (_£Al_a3 1 gjh 

dllilS (jl aV-Jodl <_J_j 3 ■ 1 uj LIjLj h » , At j A Ajl£ j Al j j 

0 -S , ^'"”o ' ^ .•»? 0 S -j ' *" ^ 

(_j_S3 jji ^jLuJI Akjj cAiiiliiii aS^ a*j jsiij (jjLljVl dy* 
<jV A_j]lj]| A_3C. (J_j3 jSAjj 1 ill jlS jl (jilljVI (j-a 

f, X" O J, 

Lyjiu j] (jii^l^Jl j aj^jud]! 


If he says al-hamdullilah, then he owes nothing. If 
one yawns during the prayer, he should cover his 
mouth. One should not spit except in his clothing 
and without making a sound. 


Whoever has doubt about a ritual impurity ( hadath ) 
or an impurity ( najasa ), thinks about it for a short 
while, and ascertains purity then he owes nothing. 
Whoever unintentionally looks around in his prayer 
owes nothing. If he did it intentionally then it is 
makruh. If one turns his back to the qibla he must 
cut his prayer off. If one prays wearing silk or gold, 
steals during the prayer, or looks at something 
prohibited then he has disobeyed but his prayer is 
valid. If a person makes a mistake in the recitation 
using a word that is not from the Qur’an, he 
prostrates after the salam. If the word is from the 
Qur’an, then he does not prostrate unless he 
changed the word or ruined the meaning in which 
case he would prostrate after the Salam. 


Whoever dozes off during the prayer does not owe a 
prostration. If his sleep was heavy, then he repeats 
the prayer and wudu. The moaning of a sick person 
is forgiven. Clearing one’s throat out of necessity is 
forgiven, but for communication is disliked and does 
not invalidate the prayer. If someone [praying] is 
called and he responds by saying “subhan Allah" it is 
disliked, although his prayer is sound. If one stops 
during his recitation and no one reminds him, he 
leaves that verse and recites what comes next. If he 
cannot remember, then he makes ruku. 


AlhLla i"jjjaj Aj jLla (_]LaS ^3 l^LLu jllu (jlj 


4«.IaVI ohLla ^_3 >n\La £.l_iJaa]l SVl ^3 jg >«\l j 
ijjjl—iud-a CIajjj ^^3 VI AjJaJjllI ^^3 jj 1 "IIS A M hi ^3 jjjaJl j 
(jl_j_udjj A_atS j SaLI jj l S -n. ll j j_udl j fijj-jJlj A aJlllI 

4 JUa j) jjliijVI 


(_£Al_aJ jll Akj j£ii j AM hi ^3 A_alll]| (jl3 

A_*S jll dll h Ajll ;A_QaJ^)l]l ( ^iLUl <_Jj 3 A^Jaij 

^3 Ij^SiA LaS (j^Sjj 4(_£ALa3jj (_£ j^.1 Aj jjj 

A_l3lj]| ^3 J-udl jl g ~^\l jl oj^-mdl (j-aj , j j'V.jAI 

(_a hi A. \ A _lie. , ■' Vj S^)ll A_*J j^A—jj 

A3C- (Jj3 j£a 3 (jl_3 AJsUll .^—3 A^ll^ ^1 -Al (jlj .Adda.jjall 
(_£Al_aj <dM]| 3C. (jl j AjU ■ l 'j x jjj j ^)ll 

A ill A jjaJ^)i]l l a hi A j ^j\_ud| (_J_j 3 A^_uj j A_*J l_])]l Al jj 

^Vbjdl Akj A^-uijj j^A La (__jLa 


One should not look at a copy of the Qur’an in front 
of him, unless it is the fatiha, which must be 
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completed using a copy of the Qur’an or some other 
means. If one leaves out one verse from the fatiha, 
he prostrates before the salam. If it is more than 
that, then the prayer is invalid. Whoever corrects 
the recitation of other than his imam, then his 
prayer is invalid. One should not correct the imam 
unless he waits for assistance or changes the 
meaning. 

j .nil jl jllAl a Whl j lAj 

4_jl! A iAt^all i SaLc-I Vis (_)liaj j^Ajj 

ji A-xS,j l_g-La <AljA jl lA-alc. 4_laLi]l (jAj ilAji IaAjjU 

Itijl U'aI&S bt:. 

Whoever’s mind wanders for a short time about the 
matters of the dunya, then his reward is reduced but 
his prayer is valid. No prostration is owed in the 
following instances: 

(j-Ljj (jl V) ‘L.lic. *is -4“ 0 \ n (j_ij 

j ... aAl_jj jl Wo \\ ^IaVI IaI j 

(_jAa jVI (Jjjl-3 dM 1 ‘’3 ;j j (I)-' 0 dd-aLal IaI j 

V j AJa]Ij]I jl ^5-ljSh (jAk (jlj 

1. Pushing someone away from walking in front 
of you 

2. Prostrating on the side of his forehead 

3. Prostrating on one or two layers of his 
turban. 

A-9-a V j 4_] 4_jlj]| iA] jj j oA^.1 j AAAu (jlj (.Ajla 

V 4_atA iAUa Aau Vj Aiic. dalAj (jl VI 

(j-a VaA (j j^.1 j a ja lAla 4 <*_jI j ^a V j 

jli t|»VLiu]l (J_la Aa. h4j LVjU ^Aill <-*£j]l 

Ia^I j l^aAiij jl <_JjAaaVI d_C-La^. 

There is nothing owed for involuntary emesis 
(vomit) or reflux. The mistakes of a follower are 
carried by the imam, unless what was missed was an 
obligation. 


If the follower is not paying attention, dozes off, or 
is crowded out of bowing and: 

^ .A' V j 4_J 4Ai]lj SA^Ajj ^LaVI Al j IAI j 

(AIjA jl 1 2 W J* (jAJJ (j-a Ajl jj AjoiaIA. ^gJl ^LaVI IAI j 

1. Is in other than the first rak'a, and 

2. Feels like he can catch up to the imam before 
the imam rises from the second prostration 

^lAjll ->lij JjVI jLi (jijJ (j_i (jj-lkj 

A -1 aV-ajaJl (_)l_a£ (_J_ja ^1— aVI jlla IAI j djllaJ 

(jl j t^sV^Al AjU A^—uij 4jV-La (Jja£ AAALa (jll <-A Ilk (jA 

then he makes ruku and catches up to the imam. If 
he does not feel like he can catch up to the imam, 
then he follows the imam and makes up a raka in its 
place after the salam of his imam. If the follower 
does not pay attention to prostrating, is crowded or 
dozes off until the imam stands in the following unit 
( rak’ah ), then he prostrates, if he feels he will catch 
the imam before he makes ruku. Otherwise, he 
leaves the prostration and follows the imam and 
then makes up another raka as well. Whenever he 
has to make up a rak'a he does not have to prostrate 

j)l j 4 iAUa £VLSL]I 1—a|J jbkj (jllAc. (Jllu 0 ^ iAIA 

(jl V) (jllAidl (AljJj A n’qj J-aC. (_]L-a£ll (jaiA 

.j^dll ^^.jjj AjjAj lAljlja Alik (jjAllI 


Page | 34 TAYBA FOUNDATION- ISLAMIC EDUCATION CORRESPONDENCE PROGRAM 









The Mukhtasar of al-Akhdarl Course Packet: Fiqh 101A 


[after the salam] unless he is in doubt about the 
ruku’ or prostration. 

If one is approached by a scorpion or snake and kills 
it, then he owes nothing, unless he spent a long time 
or turns his back to the qibla, in which case he cuts 
off the prayer. If a person doubts whether he is in 
witr or the second raka of shafi’, he should consider 
it to the be the second rak’ah of shafi’, prostrate 
after the Salam, and then stand for witr. The one 
who unintentionally speaks between shafi’ and witr 
owes nothing. If it was intentional, then it is 
disliked, and he still owes nothing. The one who 
does not catch at least one unit (rak’ah) with the 
imam should not prostate with him, whether a qabll 
or ba’dl. If he prostrates with the imam, then his 
prayer is invalid. If he catches a complete raka or 
more with the imam, he prostrates the qabll with 
the imam and delays the ba’dl until he finishes his 
own prayer, and then prostrates it after the Salam. 

If he intentionally prostrates with the imam, then 
his prayer is invalid. If he prostrated 
unintentionally then he prostrates after the Salam. 

If the follower makes a mistake after the Salam of 
the imam, then he is like an individual praying 
alone. If the follower who was late owes a ba’dl due 
to the imam and a qabll due to his own mistake, the 
qabll will suffice for him. If one forgets a ruku’ and 
remembers it while in prostration, he must return 
to the standing position. It is recommended that he 
recite a portion of the Qur’an, perform the ruku and 
then prostrate after the Salam. If a person forgets 
one prostration, and remembers it after standing, he 
must return to the sitting and perform the missed 
prostration. This is unless he had performed the 
sitting before he stood up, in which case he would 
not repeat the sitting. Whoever forgot two 
prostrations should fall straight into prostration 
without sitting. In all of these cases he prostrates 
after the salam. 

If he remembers the prostration after raising his 
head from the ruku’ that follows it, he: 
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1. Continues in his prayer 

2. Does not return 

3. Voids the deficient raka 

4. Adds a raka at the end building [upon what 
he has already done] 

5. Prostrates before the Salam, if the mistake 
was from the first two rak'as and he 
remembered it after completing the third 
raka. 

6. Prostrates after the Salam if it was not from 
the first two rak'as, or was from them but he 
remembered before completing the third 
raka. This is because the sura and the sitting 
were not missed. 

Whoever says the final Salam while in doubt about 
the completion of the prayer, his prayer is invalid. 

The rules of sahw (forgetfulness) in make-up prayers 
are the same as in the prayers made on time. The 
rules of forgetfulness in the nafila prayer are the 
same as in the obligatory prayer except in six 
matters: 

1. The fatiha 

2. Sura 

3. Silent recitation 

4. Audible recitation 

5. Adding a raka 

6. Forgetting some of the pillars of the prayer if 
a long time has passed 

So, whoever forgets the fatiha in the nafila and 
remembers it after the ruku he continues on in his 
prayer and he prostrates before the Salam. This is 
in contrast to the fard prayer where he would void 
that raka, add another rak a and continue. His 
prostration would be according to what we 
mentioned about the person who forgot a 
prostration. If a person forgets the sura, the 
audible recitation, or the silent recitation in the 
nafila and remembers after the ruku and he does 
not owe a prostration, which differs from the fard 
prayer. If a person stands for a third raka during a 
nafila, he returns if he remembers before 
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completing the ruku and prostrates after the Salam. 
If he completed the third rak'a, he should continue 
and add a fourth rak'a and prostrate before the 
Salam. This differs from the fard where he would 
return as soon as he realizes and prostrate after the 
Salam. 

If a person forgets a pillar from the nafila prayer, 
such as ruku’ or sujud, and does not remember until 
he has said Salam and a long time has passed, he 
does not have to repeat the prayer. This differs 
from the fard prayer in which case he would repeat 
it indefinitely. Whoever cuts off a nafila prayer 
intentionally or leaves a rak'a or sajda from it 
intentionally, must repeat it indefinitely. 

Whoever yawns in his prayer owes nothing, unless 
he pronounces a letter. If an imam makes a mistake 
by either subtracting or adding something, the 
follower must say subhan Allah. If your imam 
stands after completing only two rak'as, then say 
subhan Allah. However, if he seperates from the 
ground then follow him. If he sits in the first or 
third rak'a, then stand and do not sit with him. If he 
prostrates once and leaves the second prostration, 
say subhan Allah and do not follow him. This is 
unless you fear that he will go into the following 
ruku, in which case you would follow. Then you 
would not sit with him afterwards neither in the 
second or fourth rak'a. Once he says the final Salam, 
then stand and add another rak'a in place of the one 
he missed building on what was done and then 
prostrate before the Salam. If you were a 
congregation, the best thing would be for you to 
choose one amongst you to complete the prayer. 


If the imam adds a third prostration, then say 
subhan Allah and do not prostrate with him. If the 
Imam stands up for a fifth rak'a, those who are sure 
of it being needed or are in doubt must follow him. 
The ones who are sure of it being an addition must 
sit. If the first group sits or the second stands, the 
prayer is invalid. If the imam says the Salam before 
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completing the prayer, those following him must 
say subhan Allah. If he believes them he should 
return to complete his prayer, and then prostrate 
after the salam. If he is sure of the prayer being 
complete, he should follow his certainty and leave 
the two just witnesses. This is unless there are 
many people behind him [saying subhan Allah] then 
he should leave his certainty and go with them. 


QUESTIONS FOR THE BOOK OF IMAM AL-AKHDARI 
Prepared by 

Students in the Tayba Distance Learning Course 

NOTE: WHEN SUBMITTING YOUR ANSWERS, BE SURE TO MENTION THAT YOU ARE USING 
THE QUESTIONS FROM THE 2 nd (SECOND) EDITION OF AL-AKHDARI. 


INTRODUCTION : 

1. Why do all classical texts start with Al-Hamd and Basmalah? 

2. Define mukallaf? 

3. Is it necessary to study Islamic beliefs (‘aqeedah) as a practicing Muslim? 

4. What is meant by rectification of Faith (iman)? 

5. List six (6) individually obligatory (fard ‘ain) subjects? 

6. What is obligatory to know first among the sciences of Religion? 

7. List the five pillars? 

8. What are the articles of faith? 

9. Who accompanied the Prophet (sas) on the Heavenly Ascent? 

10. Does a person without intellect have to fulfill Allah’s commands and avoid His 
prohibitions? 

CONDITIONS OF REPENTANCE : 

11. Is repentance a part of faith? In other words, if a person doesnot repent, is he a 
Muslim? 

12. What are the three (3) conditions for making repentance? 
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13. If Muslims go back to their wrongful acts do they have to repent again for that same 
wrongful act? 

14. Can Muslims delay repentance until they perfect their behavior? 

15. Can Muslims make general repentance or must it be specific, or can it be both? 

16. What body parts are specifically mentioned in the text to guard from evil acts? 

17. Is to swear by divorce legal in Al-Islam? 

18. Is swearing by divorce binding? 

19. Define what “fasiq” means? 

20. Is an immoral person (fasiq) considered Muslim? 

21. A fasiq is? 

(a) a person who neglects prayers (b) someone who commits major wrong actions 

(b) repeat minor wrongs often (d) an abusive person (e) all of the above 

22. Is it important to repent from corrupt actions and thoughts before performing prayer? 

23. Are dissembling words a major or minor wrong action? 

24. Is there any harm in requesting a Muslim’s property when you are not in need? 

25. What are some examples of worldly intercessions? 

26. Can missed prayers (salaat) be delayed? 

27. Can Muslims perform any action in Al-Islam without knowing the judgments of Allah 
concerning that act? 

THF. CLASSIFICATION OF PURITY AND PURIFYING : 

28. List two (2) types of purity? 

29. Define pure and purifying water? 

30. Can any water be used for devotional practices (ibadah)? Explain. 

31. List things that can be intrinsic to the water? 

32. Can salt water be used for purification? 

IMPURITY : 

33. What type of filth is a preventive for one who intends to pray? 

34. Does the substance of filth invalidate the prayer? 

35. Describe istinja? 

36. Describe istijmaar? 

CONDITIONS OF WIJDU : 

37. Can the performance of wudu be made sound with its obligatory acts only? 

38. Are prayers one does with missed obligations of wudu valid? 

39. Is wudu essential to the performance of prayer? 

40. What is the judgment/ruling for brushing the teeth during wudu? 

41. Is wiping between the toes a part of wudu? If so, what is the judgment/ruling for it? 

42. List five (5) events that nullify wudu? 

43. List some possible reasons that nullify wudu? 

44. What are the obligatory parts of wudu? 
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THINGS PROHIBITED WITHOUT WIJDU : 

45. What is/are prohibited for Muslims to do without wudu? 

GHIIST. 

46. What are the causes of ghusl? 

47. What is the bare minimum for a valid ghusl? 

48. What must you do if you do not have enough water or time to perform a complete 
ghusl? 

49. Describe a complete ghusl with all the obligations, sunna and recommended actions. 

50. Ifa person discovers semen on his clothes, and he does not know when it got there, 
what should he do? 

51. What is prohibited for a person injanaba? 


TAYAMMIIM : 

52. Does tayammum involve the use of water? 

53. Who can peform tayammum? Explain. 

54. How many obligations of tayammum? 

55. Does tayammum have virtuous acts that can be performed? 

56. What things nullify tayammum? 

57. What additional acts can be done with tayammum? Explain. 

58. Can two (2) obligatory prayers be done with a single tayammum? 

59. If one is in major ritual impurity, can they perform tayammum and pray? 

60. If an obligatory prayer is not in, can one perform tayammum and wait to perform 
prayer in its proper time? 

CONCERNING MENSTRUATION : 

61. Name the three (3) menstrual categories? 

62. What is the longest menstrual cycle for a girl on her first period? 

63. What is unlawful for a menstruating woman? 

64. At the completion of a woman’s menstrual cycle, is her prayer valid without ghusl? 

65. Can women recite Qur’an on their menses? Explain. 

EOCHTAE BREEDING : 

66. Is lochial blood the same as menstrual blood concerning what is not lawful? 

67. What is the longest period of bleeding after childbirth? 

68. What is the rule for women’s prayers after the blood ceases to flow? Explain. 

69. Does lochial bleeding require women to ghusl before prayers? 

TTMES OE PR AYER : 
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70. The elective time of Dhuhr, explain? 

71. The elective time of‘Asr, explain? 

72. The elective time of Maghrib, explain? 

73. The elective time of‘Isha, explain? 

74. The elective time of Subh/Fajr, explain? 

75. Can missed prayers be performed in the prohibited times? 

76. When a lot of prayers are owed, their performance takes the place of what specific 
prayers? Explain. 

77. What are the exceptions for delaying prayer beyond its necessary time? 

CONDITIONS OF THF. PRAYER : 

78. What are the conditions of prayer? 

79. What is considered nakedness for men? 

80. What is considered nakedness for women? 

81. If on a journey and a very small amount of water is accessible, can Muslims refuse to 
pray because of lack of water? 

82. Must Muslims face a specific direction in prayer? 

OBLIGATIONS OF PRAYER AND TTS GRADE CATEGORIES : 

83. List fourteen (14) obligations of the prayer? 

84. Name the Grade Categories in proper order? 

85. What are some of the disliked matters in the prayer? 

86. In a two raka’at prayer, can a missed short surah invalidate the prayer? 

THE. GRADED FORMS OF PRAYER : 

87. How many graded forms are there? 

88. List the obligatory graded forms in their proper order? 

89. What graded forms are only desirable? 

90. If a Muslim is capable of a greater form but performs a lesser graded form, is his prayer 
valid? 

91. Can Nafilah prayers be performed sitting down even if one is healthy and able to stand? 
OUTSTANDING PR AYERS OWED : 

92. Can Muslims neglect the performance of missed prayers, if it is a lot owed? 

93. What are the permissible times to perform missed prayers? 

94. Is it preferable that missed prayers should take the place Nafilahs? 


PROSTR ATIONS OF FORGETFULNESS : 
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95. The prostration of forgetfulness carries what grade category? 

96. What is the rule for omission in the prayer? Explain. 

97. What is the rule for addition in the prayer? Explain. 

98. What prostrations are owed when you omit and add in the same prayer? 

99. What happens when one forgets to prostrate for three (3) or more omissions? 

100. What if one forgets to prostrate for an additional act? 

101. Do virtuous acts require prostrations if missed? 

102. What is the rule for doubt relating to if a raka’at was performed or not? 

103. Can one recite the Al-Fatihah twice in the same prayer? 

104. How does one redress a missed middle sitting in the prayer? Explain. 

105. How many raka’at must be completed with Imam to be considered a part of the 

congregation? 

106. Give an example for building upon the prayer? 

107. Does a missed fatihah invalidate nafilah prayer? 

108. If one stands in a two raka’at nafilah prayer for a third raka’at, how is it 
redressed? 

109. If a healthy person prays a nafilah sitting down, is it valid 


110. An individual who is late to the prayer is considered to have caught the rak’ah if 

s/he joins the prayer before the Imam_. 

111. What constitutes a Tong time’ having passed after the prayer? 

112. Is the Prostration of Forgetfulness fard, sunnah, or mandoob? 

113. The two prostrations before the salaam are called_. 

114. The two prostrations after the salaam are called_. 

115. What does one do to make up for (redress) adding something to the prayer? 

116. What does one do to make up for subtracting something from the prayer? 

117. What does one do if s/he subtracts from and adds to the same prayer? 

118. If one completes the prayer - forgetting to perform the two prostrations before 

the salaam -, and a long time has passed, would it still be valid if s/he offered the two 
prostrations at that time? 

119. In number nine, is one’s prayer still valid if three sunnah acts were omitted 
from that prayer? 

120. If one remembers two prostrations after the salaam (that were missed) after a 
year has passed, should s/he still perform them? 
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121. Is the offering of two Prostrations of Forgetfulness sufficient to make up for a 
missed fard act in the salaah? 

122. How many prostrations are owed if one omits a recommended act from the 
prayer? 

123. As for one sunnah (being left off), there is no prostration owed, unless it is for 

124. Whoever recites audibly in a silent prayer should prostrate before the salaam. 
True or False? 

125. Is a person’s Salaah al-Fajr still valid if s/he mistakenly offers four raka’aat, 
instead of two? 

126. Is a person’s Salaah al-Maghrib still valid is s/he mistakenly offers four raka’aat, 
instead of three? 

127. Doubt in prayer is like_. 

128. How often does one have to have doubt about his/her prayer in order to be 
considered Muwaswis (one with constant doubt). 

129. Ruqayyah mistakenly recited Soorah al-Faatihah twice in the same rak’ah. What 
should she do? 

130. Whoever laughs in the prayer invalidates it. True or False? 

131. If the believer stands for prayer, s/he removes from her/his heart everything 

other than_. 

132. Whoever smiles in the prayer invalidates it. True or False? 

133. If Ahmad begins to stand up before sitting, and remembers while his hands are 
still on the ground, what should he do? Does he owe two prostrations? If so, what kind? 

134. Concerning number 133, what if Ahmad remembers after his hands and knees 
have left the ground? 

135. What is the status of the prayer of one who intentionally blows air during it? 

136. If one has to spit during the prayer, where and how should s/he do it? 

137. During Salaah az-Zuhr, Aaminah begins to doubt whether she’s in a state of 
purity. Shortly after (doubting), she remembers that she is. Does she owe anything? 

138. ‘Abdus-salaam turns his back to the Qiblah during Salaah al-‘Asr. Therefore, he 
must cut his prayer off. True or False? 

Page | 43 TAYBA FOUNDATION- ISLAMIC EDUCATION CORRESPONDENCE PROGRAM 







The Mukhtasar of al-Akhdarl Course Packet: Fiqh 101A 


139. If one prays wearing silk or gold, steals during the prayer, or looks at something 
prohibited, he has disobeyed and his prayer is invalid. True or False? 

140. During Salaah al-‘Ishaa, Zainab dozed off into a heavy sleep. What must she do? 

141. During Salaah al-Fajr, ‘Abdullaah responds to ‘Umar, who is not praying at the 
time, and informs him that he’ll speak with him in about fifteen minutes. Is 
‘Abdullaah’s prayer valid or invalid? 

142. What is the status of the prayer of the person who unintentionally omits the last 
Aayah of Surah al-Faatihah? What, if anything, should s/he do in that instance? Does 
s/he owe any prostrations? If so, what type? 

143. If a follower corrects the recitation of someone other than the Imam he’s 
following in the prayer, his prayer is invalid. True or False? 

144. The reward is reduced for the person whose mind wanders (in the prayer) for a 

short time about matters of the_. 

145. The one who vomits involuntarily during the salaah owes two prostrations after 
the salaam. True or False? 

146. The mistakes of a follower are carried by the Imam, unless what was missed was 

a(n)_. 

147. Explain what the follower does if s/he is distracted and does not prostrate when 
the Imam does, is crowded from being able to prostrate, or dozes off, until the Imam 
stands in the following rak’ah. 

148. What does a person owe if s/he speaks between shafi’ and witr? 

149. The latecomer who does not catch at least one rak’ah with the Imam should not 
follow him in any Sajdah as-Sahw. True or False? 

150. If the follower makes a mistake after the salaam of the Imam, then s/he is like 

a(n)_. 

151. What is the status of the prayer of the one who says the final salaam while in 
doubt about the completion of the prayer? 

152. The rules of sahw (forgetfulness) in qadaa’ (make-up) prayers are different from 
those in the prayers made on time (adaa’). True or False? 

153. The rules of forgetfulness in the naafila prayer are the same as in the obligatory 
prayer, except in what six matters? 
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154. If the Imam stands up for a fifth rak’ah (in Salaah az-Zuhr, for instance) that the 

follower knows is not warranted, should the follower stand with him anyway? 
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